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1. INTRODUCTION

In 1994 the British Library acquired a collection of twenty-nine fragments of birch bark
scrolls containing various Buddhist texts written in Kharosthiscript and Gandhari(Prakrit)
language (Salomon 1997). At the time, these were virtually the only known specimens of
what must have been a very extensive GandharanBuddhist literature,with the exception of
one other manuscript,namely the famous "GandhariDharmapada,"which had been discovered in 1892 near Khotan in what is now the Xinjiang Uighur Autonomous Region of
China. In 1996 the British Library/Universityof WashingtonEarly Buddhist Manuscripts
Project was constituted to study and publish this new collection. To date four volumes of
studies of the British Libraryscrolls have been published (Salomon 1999, Salomon 2000,
Allon 2001, Lenz 2003), and several furthervolumes are in progress.
Since the project was inauguratedin 1996, a large amountof additionalrelated material
has come to light. Most of this new materialis containedin threemajorcollections. The first
of these is the Sch0yen collection of Buddhist manuscripts,which includes, in addition to
several thousandfragmentsof Buddhist texts in Sanskritand Brahmiscript, 238 small fragments in Kharosthi script and a sanskritized variety of the Gandhari language (see Salomon
2001), written on palm leaf in folio or pothi format. Study and publication of the Kha-

rosthi portion of the Sch0yen collection has been begun by membersof the Early Buddhist
ManuscriptsProjectin cooperationwith Professor Jens Braarvigof the University of Oslo,
who is supervising the publication of the Sch0yen collection as a whole (Braarvig 2000;
Braarvig 2002; Allon and Salomon 2000; Salomon 2002a). Another collection, smaller but
still significant, of Gandharimanuscriptson palm-leaf folios is the eight fragments in the
Bibliotheque Nationale de France, which were found by the Pelliot expedition in the northern TarimBasin (Salomon 1998).
The thirdadditionalmajorcollection of Gandharimanuscripts(the fourthin total, including the British Librarycollection), and the one which is the subject of this article,1 is the
Among the several persons who have assisted in the preparationof this article, I am profoundlygrateful, first
and foremost, to RobertSenior, the owner of the collection, for making it availableto my collaboratorsand me and
for grantingus permissionto study and publish it. Second, I wish to thankall of the membersof the British Library/
University of WashingtonEarly BuddhistManuscriptsProjects working group, with whom I have been examining
the Senior collection. Among them, Mark Allon in particularprovided invaluable assistance and many important
suggestions on the basis of his deep knowledge of Buddhist sutra literatureand his careful study of the Senior
manuscripts.Andrew Glass assisted in the paleographicand orthographicstudy of these texts, as well as in preparing the figures, while Tien-changShih helped in locating, interpreting,and evaluatingChinese parallels for several
of them. Paul Harrisonof the University of Canterbury(New Zealand)providedadvice on the interpretationof the
relevant Chinese materials.Finally, I wish to thank the members of the conservationstaff of the British Library's
Oriental and India Office Library,especially Mark Barnardand John Burton, for facilitating access to the scrolls
duringthe process of their conservation.
1. Prior to this article, the Senior collection has only been briefly referredto in Salomon 2002b: 121, Salomon
forthcoming:part 11.4,and Allon 2001: xiv.
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Senior collection, named for its owner, RobertSenior of Butleigh, Glastonbury(U.K.). This
collection consists of twenty-four birch bark scrolls or scroll fragments of widely varying
size, format, and quality of preservation.Like the British Libraryscrolls, the Senior scrolls
were found inside an inscribed clay pot (described below in part 2) whose original provenance is not known with any certainty,but which is believed to have come from one of the
several stupa sites in and aroundHadda,near Jalalabadin eastern Afghanistan.After being
unrolled and conserved by the staff of the British Library'sIndia Office and OrientalCollections, the scrolls were found to contain varying amountsof textual materialin Kharosthi
script and Gandharilanguage (except for one scroll, no. 6, which proved to be blank). Several of the Senior scrolls, such as nos. 5, 19, and 20, are complete or nearly complete, in
contrastto the British Libraryscrolls, all of which were more or less fragmentary.
The owner of the collection has generously agreed to put it at the disposal of the Early
Buddhist ManuscriptsProject for study and publication, and this work is now in progress.
Following this article, which is intended to introducethe Senior collection as a whole, the
project staff plans to begin publishing texts from the collection in the GandharanBuddhist
Texts series as soon as possible. The first volume on the Senior manuscriptswill contain a
detailed overview and catalogue of the collection as a whole (analogous to Salomon 1999
for the British Library collection), plus sample editions of one or more of the texts contained therein.
2. THE INSCRIPTIONS ON THE POT AND THEIR IMPLICATIONS
FOR DATING OF THE MANUSCRIPTS

Like the British Libraryscrolls, the Senior scrolls were found in a clay jar with a Kharosthiinscription.The inscriptionon the pot thatcontainedthe BritishLibraryscrolls (British
Librarypot D; Salomon 1999: 151-54, 214-17) was of great importancefor establishing a
likely sectarian affiliationof the manuscripts(ibid., pp. 166-78), since it refers to a gift to
membersof the Dharmaguptakaschool (dhamaiteanaparigrahami),but it was undated.The
inscription on the Senior pot, conversely, contains no sectarian reference (see also part 6
below), but is dated in the year twelve of an era which is unspecified but which, as explained below, can safely be identified as the Kaniskaera. The inscriptiontherebyprovides
an importantclue to the dating of the accompanyingmanuscripts.
The Senior pot actually consists of two parts. The pot proper(fig. 1) is a large spherical
vessel measuringabout 35 cm in height and 30 cm in diameter,generally similar in form to
the five inscribed pots in the British Library(Salomon 1999: 183-224), including the one
(D) that contained the British Libraryscrolls. The second part is a smaller, cup-shaped lid
(fig. 2), 13.8 cm high, which fits over the mouth of the jar. Both parts are inscribed with
essentially the same text, but the version on the lid is abbreviatedat various points. The
black ink in which the inscriptions are written is badly faded, at some points illegible or
even almost invisible to the naked eye. The readingof the inscriptionwas facilitated by the
use of an alcohol spray, which briefly enhances the visibility of the ink without damaging
it, but even so many of the letters remainuncertainor illegible. The readings2and interpretations that follow are at this point still provisional; a more detailed study of them will be
presented in the projected survey volume on the Senior collection referredto above.

2. Incomplete,damaged,or uncertainsyllables are noted in squarebrackets;illegible syllables are indicatedby
a question mark;and contextualreconstructionsof lost or illegible syllables are given in parentheses,with asterisk.
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FIG.1. The jar in which the Senior scrolls were discovered.

FIG.2. The lid of the jar in which the Senior scrolls were discovered.
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Inscription 1, on the pot:
1. [sa]ba[tsa]ra [ba](*da)[sa](*mi) ma[se] a[vadu]nake sa[ste]hi (*paca)hi i[sa] (*ksuna)mi
[prati]tha[vi]? [matrapi]tra-p[uya]esarva[satva]na [p]u(*ya)[e]
2. r(*o)hanasa masumatraputrasa

In the year[twelve],in the monthAvadunaka,
after(*five)days;at this time [this]was establishedin honorof [his]fatherandmother,in honorof all beings;[donation]of Rohana,son of
Masumatra.
Inscription 2, on the lid:
[sa]batsara 10 [2] mas[u] a[vadu] saste 4 1 ? ? ? ? ? rohanena masumatraputrena3
thu[ba]m[i] sava[satvana pu](*ya)
Year 12, month Avadu[naka],after 5 days, (*established?)by Rohana,son of Masumatra,in the

stupa,in honorof all beings.
Although the date is only partiallylegible in each of the two inscriptions,it can be completely reconstructedby combining the legible portions of each. The year date is given in
inscription2 in figures (presumablyin orderto save space on the smaller surface on which
it is written) as 10-2, that is, the year 12 of an unspecified era ([sa]batsara). This enables us to reconstructthe partiallylegible year numberwritten in words in inscription 1 as
ba(*da)sa(*mi), "twelve,"confirmingthe date. The month name, abbreviatedin inscription
2 as a[vadu], is spelled out in full in inscription 1 as a[vadu]nake, that is, the Macedonian
month Audunaios (Aid6uvacio).The day numbergiven in words in inscription 1 is illegible
except for the instrumental/locativeplural ending -hi, but the correspondingnumericalfigures in inscription2 are legible as 4-1, that is, 5, so that the illegible word in 1 can be reconstructed as (*paca)hi.

Thus the pot was dedicated on the fifth day of Avadunaka/Audunaiosin the twelfth year
of an unspecified era. This era can be identified as that of Kaniskaon the basis of the dating
formula, which is typical of Kaniska-eradates. The expressions sastehi "day[s]" and isa
ksunami4"atthis time" or "on this date,"which are of Iranianratherthan Indic origin,5 are
typically found in the dates of Kharosthiinscriptions attributableto the Kaniskaera. In the
Wardakinscription, for example, dated to the [Kaniska] year 51 during the reign of Huviska, the month date reads masye arthamisiya sastehi 10 4 1 "in the month Arthamisiya
[Artemisios], after fifteen days" (Konow 1929: 170).
Several other inscriptions contain dates attributableto the Kaniska era which are very
similar in phrasing and format to the date on the Senior pot. Particularlyrelevant is the
"Hiddainscription of the year 28" (Konow 1929: 157-58; Konow 1935), which, like the
Senior pot, was also written on a clay jar (now lost), and which was found at "Hidda"(i.e.,
Hadda), reportedly also the findspot of the Senior pot. Its date reads sambatsarae athavisatihi 20 4 4 mase apelae sastehi dasahi 10 isa ksunammi "in the year twenty-eight, 28,
3. After this word is inserted a monogram,partly visible at the left side of fig. 2, which seems to consist of a
combinationof several Kharosthisyllables but which cannotbe clearly interpreted.It may be the name or symbol of
the stupareferredto by the following word thubami.The same monogramalso is writtentwice at the end of the first
line of inscription 1. At the end of the second line of inscription 1 there is also a different,largermonogram,which
is partly visible in fig. 1 at the left.
4. This word is only partiallylegible in inscription 1, but the reconstruction(*ksuna)miis quite secure on the
basis of parallel formulaein many similar inscriptions.
5. On the etymology and use of these terms, see Konow 1929: lxxiv and 152.
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in the month Apelaa [Apellaios], after ten days, 10; at this time .. ." Another similar dating
formula appearsin the "Box-lid inscription of the year 18" (Konow 1929: 151-52), which
is written on the lid of a brass casket, also now lost. Its provenanceis unknown, but it may
well have also been found at Hadda or a nearby site, since, like the "Hidda"inscription, it
was found by Charles Masson who explored this area in the 1830s. Its date is read by
Konow as sam 10 4 4 masye arthamisiya sastehi 10 is[e] ksunamm(r)i "Year 18, in the

month Arthamisiya [Artemisios], after 10 days; at this time ..."
The use of Macedonian,as opposed to Indian,month names is also characteristicof dates
from the Kaniskaera, as in the examples cited above,6 althoughMacedonianmonths do also
sometimes occur in earlier inscriptions such as the Taxila copper plate of Patika (Konow
1929: 28), dated in the month Panema= Panemos. All in all, there can be little if any doubt
that the year twelve of the inscriptions on the pot which contained the Senior scrolls refers
to the Kaniska era. This means that the pot was dedicated either aroundA.D. 90, if one subscribes to the theorythatthe Kaniskaera is identicalto the Sakaera of A.D. 77/78, or at some
time in the first half of the second century, following the several proposals, nowadays
favored by an increasing number of specialists (see, e.g., Cribb 1999, Falk 2001), which
would put the beginning of Kaniska's reign sometime in or aroundthe first quarterof the
second century.Thus, the best estimate for an absolute date of the Senior pot would probably be around A.D. 140.

We can reasonablyassume that, unlike the case of the British Libraryscrolls, the inscriptions on the Senior pot are contemporary with its deposit, and hence with the deposit
(though not necessarily the composition) of the scrolls it contained. The undated inscription on the British Librarypot referredto its original donation, presumablyas an everyday
utensil, to a Dharmaguptakamonastery,while its reuse as a containerfor the ritualburialof
sacredtexts was evidently secondaryand took place at some laterdate (Salomon 1999: 152).
The inscription on the Senior pot, on the contrary,refers to the ritual "establishment"of the
pot in a stupa, as expressed by the word [prati]tha[vi]? in inscription 1, which can be reconstructedas pratithavi(*da) or the like.7
It is also noteworthythat, whereas the similar Hidda inscriptionof the year 28 mentioned
above labels the object being established by the donor in the stupa as "bodily relics" (scil.
of the Buddha; pratistapita sarira ramaramnami thubami samghamitrena navakarmiana),

as is typical of inscriptions of this type, the inscription on the Senior pot lacks this or any
correspondingterm. The nominative subject of the verb "established"(pratithavi(*da)) is
unstated, implying that the thing being established was either the pot itself, or perhaps
ratherits contents, namely the manuscripts.
With regardto the date of the texts, then, we can be confident that the inscription on the
pot is contemporaneouswith their interment, and this gives us a relatively firm terminus
ante quem for the manuscriptsthemselves: they were buried, most likely, aroundA.D. 140.
The question then arises of how old the scrolls were at that time. The fact that at least some
of them were intact and in good condition at the time of their burial(see below, part 3) suggests that they were not very old. Although we have no way of determining their age at
intermentwith any degree of precision, it seems safe to say that we are dealing with years
or at most decades, ratherthan centuries. It is even possible that the scrolls were new when
they were buried, having been drawn up for the express purpose of being ritually interred
6. See also the list in Fussman 1994: 28-29, n. 72.
7. This or a similar word is presumablyalso to be reconstructedfor the sequence of four or five illegible syllables in inscription 2.
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(as discussed in part 3). In any case, all of this adds up to a stronglikelihood that the Senior
scrolls were written, at the earliest, in the latter part of the first century A.D., or, perhaps
more likely, in the first half of the second century.
This would make the Senior scrolls slightly but significantly later than the scrolls of the
British Librarycollection, which have been provisionally dated to the first half of the first
century (Salomon 1999: 141-55, esp. 154-55). Thus the Senior scrolls may be roughly
fifty to one hundredyears younger than the British Library scrolls. Some tentative confirmation of this dating has been found in preliminaryreadings of the scrolls, which seem to
show a somewhat greatertendency towards elision of original (Old Indo-Aryan)intervocalic dentals8 than do the British Librarymanuscripts.For example, in the Senior scrolls
the equivalent of Buddhist Sanskrit anyatara- / Pali aiiatara- "some, a" is regularly
spelled aieara-, as in line 15 of the sample text from Senior scroll 20 presented below in
part 6. Similarly,in Senior scroll 2, which contains the beginning of a Gandhariversion of
the Sramanyaphala-sutra(see part 3), the equivalent of Pali pasldeyya "mayhave faith in"
(Digha-nikaya I 47.14)9 is prasiea (11.19 and 20). This contrasts with the situation in the
British Library scrolls, where the elision of original intervocalic dentals occurs in only a
very few cases (Salomon 1999: 126).10Certainfeatures of the script (see fig. 4) also point
towarda similar dating, as discussed furtherin part5 below. Although it remainsto be seen
whether further study of the Senior collection as a whole will confirm this pattern,these
gleanings do provide provisional confirmation of a somewhat later date for the Senior
manuscriptsas comparedto the British Libraryscrolls.
3. CHARACTER AND CONTENTS OF THE COLLECTION

The Senior collection is superficiallysimilarin characterto the British Librarycollection
in that they both consist of about two dozen birch bark manuscriptsor manuscriptfragments arrangedin scroll or similar format and writtenin Kharosthiscript and Gandharilanguage. Both were found inside inscribed clay pots, and both are believed to have come
from the same or nearby sites, in or aroundHadda in eastern Afghanistan. But in terms of
their textual contents, the two collections differ in important ways. Whereas the British
Librarycollection was a diverse mixture of texts of many differentgenres written by some
two dozen differentscribes (Salomon 1999: 22-55, esp. 22-23 and 54-55), all or nearly all
of the manuscriptsin the Senior collection are written in the same hand, and all but one of
them seem to belong to the same genre, namely sutra.Moreover, whereas all of the British
Libraryscrolls were fragmentaryand at least some of them were evidently alreadydamaged
and incomplete before they were interred in antiquity (Salomon 1999: 69-71; Salomon
2000: 20-23), some of the Senior scrolls are still more or less complete and intact and must
have been in good condition when they were buried.
Thus the Senior scrolls, unlike the British Libraryscrolls, constitute a unified, cohesive,
and at least partiallyintact collection that was carefully interredas such. Therefore,the hypothesis that was proposedin Salomon 1999: 69-86 to account for the circumstancesof the
contents and disposition of the British Librarycollection, namely that it was a ritual burial
of randomly collected "dead"manuscripts,it is not applicable to the new collection. This
8. See also part 5 for furtherdiscussion of the treatmentof original intervocalic dentals.
9. All citations of Pali texts in this articlerefer to the volume, page, and line numbersof the Pali Text Society
editions, unless otherwise indicated.
10. One of the few examples of elision of dentals cited there,nai- for nadi- in British Libraryfragment 1, was
based on an incorrectpreliminaryreading and should now be disregarded.
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may or may not mean that the aforementionedexplanationof the British Librarycollection
is wrong; for it is not yet clear what the intention of the Senior deposit may have been, and
therefore whether it should be understoodin terms similar to or different from the British
Librarygroup. Hopefully, this will become clearer in the course of furtherstudy of both
collections. But it is certain that, in terms of its overall contents and character,the Senior
collection differs significantly from its predecessor, for whatever reasons.
As noted above, all but one of the Senior scrolls seem to contain sutratexts. To date, definite textual parallels have been located for nine of the sutras on the Senior scrolls, six of
which are found in the Pali Samyutta-nikdya and/or the Chinese Samyuktagama (Za ahan

jing PlA[Jnlr). For example, Senior scroll 5 contains four short sutras. Of these four, no
direct parallel has been located for the first, although it does have partial parallels in both
the Samyutta- and Ahguttara-nikayas. The second sutra on the scroll is parallel to the
Natumhaka-sutta (1) in Samyutta-nikaya III 33-34 and Za ahan jing (T 99) sutra no. 269.
The third sutra is parallel to the first Kulaputtena dukkha-sutta (Samyutta-nikdya III 179 =
Za ahan jing sutra no. 47), and the fourth to the Vasijatam- or Nava-sutta (Samyutta-nikaya

III 152-53 = Za ahanjing sutrano. 263). Many of the other Senior texts for which parallels
have not yet been located are, like those mentioned above, short sutrasfor which the most
likely source for parallels should be the Pali Samyutta-nikdyaand its parallel collections in
Sanskritand Chinese, and it may be hoped that at least some more such parallels will eventually be located in these texts.
Although the largest numberof parallels for the sutrasin the Senior collection are in the
Samyutta-nikayaand the corresponding collections in Sanskrit and Chinese, there are at
least three texts for which parallels appearin other parts of the previously known Buddhist
canons. These are:
1) Senior scroll 12, containing a sutra parallel to the Culagosihga-sutta of the Pali
Majjhima-nikaya(I 205-11) and the Niujue suoluo lin jing +-t t&H < of the Chinese
Madhyamdgama(Zhong ahan jing [J@G'4; T 26.1: 729b26-731a27, sutrano. 185).
2) Senior scroll 2, containing a suitraparallel to the Samaiinaphala-suttaof the Pali
Digha-nikaya (I 47-86), the Sramanyaphala-sutra of the Sanskrit Dirghagama (Hartmann
2002: 139, 147, and the Shamen guo jing &Vr & of the Chinese Dirghdgama (Chang

ahan jing T:&[4; T 1.1: 107a18-112c19, sutrano. 17).
3) Senior scroll 14, containing a portion of the introductorysection and most of the first
chapter (the recitation of Mahakasyapa)of a text correspondingto the Anavatapta-gdtha.
The Anavatapta-gatha, a poetic text (not a sutra), is also known in Sanskrit,Tibetan, and
Chinese versions (Bechert 1961: 12-15), as well as in anotherGandhariversion among the
British LibraryKharosthifragments (Salomon 1999: 30-33, 43, 138-39).
The identification of these three texts shows that the Senior scrolls as a whole cannot
be described as a collection of Samyukta-typesutras,despite the predominanceof parallels
with the Samyutta-nikayaand analogous texts. While it is conceivable that a text corresponding to the Culagosihga-sutta, though classed as a Majjhima sutta in the Pali canon,
might have been considered a Samyuktasutrain other canons, this could hardlybe the case
for the Sramanyaphala-sutra,which in view of its length could hardlybe construedas anything other than a Dirgha sutra. Senior scroll 2, which is quite well preserved and nearly
complete with seventy-three lines of writing in total (recto and verso), covers only the
introductoryportion of the Srdmanyaphala-sutra,concluding at the point at which King
Ajatasatruencounters the Buddha. Thus the complete text of this Gandhariversion of the
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Sramanyaphala-sutrawould have covered several scrolls, so that the Gandhariversion of
this sutra,like those in other languages, would certainly have been a "long" sitra.
Moreover, the presence of a partialtext of the Anavatapta-gathacreates some doubt as
to whether the collection was even necessarily composed of sutras alone. The Anavatapta
does not occur in any of the sutra collections in other Buddhist canons, but ratheris preserved either as an independent text, as in the Chinese translationby Dharmaraksa(Fo
wubai dizi zishuo benqi jing {H,o-FT 199.4: 190al-202a15) and in the
g<i~.;
British LibraryGandhariversion (Salomon in progress), or as imbedded in the Mulasarvastivada-vinaya(Wille 1990: 65-107). The Anavataptaconsists of a series of recitationsin
verse by the principaldisciples of the Buddha (thirty-sixin all in the Vinaya version of the
text), each of whom reveals his own karmichistory.Although there is no evidence that the
Anavatapta-gathawas consideredto be a sutrain any other of the Buddhist traditions,it is
still conceivable that it could have been so classified in the Gandharantraditionrepresented
in the Senior scrolls. But even if this were the case, it would have to have belonged to the
"long" category since, as in the case of the Sramanyaphala-sutrascroll, the Senior Anavatapta-gathamanuscriptseems to be the firstpartof a long text which, if complete, would
have comprised a large numberof scrolls.
Thus the Senior collection, as far as its contents have been analyzed to date, consists
mostly of sutratexts, especially ones that correspondto sutrasof the Samyuktacategory in
other Buddhist canons, but also sutras of the Dirgha and Madhyamaclass, as well as one
text (the Anavatapta-gatha)which in other canons is not classed as a sutra.It is therefore
uncertainwhether the Senior collection as a whole can be considered as a group of sutras,
but this is still at least a possibility, and it is hoped that detailed studies of the manuscripts
will eventually clarify this question.
But whatever the rationale of the contents of the group, it is clear that it represents a
unified, organized collection. This is proven by the presence of two scrolls, numbers7 and
8, which seem to constitute a sort of guide or index to the collection as a whole. Scroll 8
(fig. 3) contains six lines of writing, the first five of which include the opening words or key
phrases of various sitras. Some of these key phrases clearly correspondto sutrason other
scrolls in the Senior collection. For example, the end of the third and the entire fourth line
on scroll 8 read ka[da] ? [a.h.] /// [ka]dara maranasanasahagakadara aharapadikulasaia
kadara savaloga anaviragadasa[n.] ///, which directly correspondsto the four main topics
of the first of the four sutrason scroll no. 5. The following text on the fifth line of scroll 8
reads [j.n.sa] bhiksave pasasa asavana ksao vad[e]mi na ajanada kasa janada ka[sa]
pasada, correspondingto the beginning of the fourth sutraon scroll no. 5. The intervening
second and third sutras on scroll 5 are not cited on the index scroll 8, but they are mentioned on the other index scroll (no. 7), which is a longer text of twenty lines. Thus line 15
of scroll 7 begins 1 sadhasa bhiksave kulaputrasasadhae agarada spanagario (sic) parvayidasa, etc., which correspondsto the beginning of the third sutra on scroll 5, sadhasa
bhiksave kulaputrasasadha akaraspa ?, etc.; and the following line (16) of index scroll 7
has 1 ta ki maniasibhiksaveyo himasajedavane sahakathapalasap.,etc., correspondingto
a passage in the second sutra on scroll 5, sayasavi yo himaspi jedavane trinakathasahapatrapalasa, etc.
Thus the relationshipbetween these two index scrolls and the rest of the scrolls in the
Senior collection is complex and not yet clearly understood.The text scroll 5 has four sutras, the first and last of which are enumeratedon index scroll 8, while the second and third
arelisted (butin reverseorder!)on index scroll 7. Many,but by no means all of the othercitations on the index scrolls correspondto texts on the other scrolls. For example, the second

SALOMON: The Senior Manuscripts

FIG.3. Senior scroll 8.

81

82

Journal of the AmericanOriental Society 123.1 (2003)

citation on line 1 of index scroll 8, sata bhiksave mahaparadahanama nire, refers to the
second sttra on scroll 20, the beginning of which is presented below (part 6) as a sample
text; the brief notation gosigo in the first line of index scroll 7 presumablyrefers to the
Ciilagosihga-sitra in scroll 12; and the citation 2 bhayava vedutalae viharadi, etc. in line
17 of scroll 7 refers to the beginning of the sitra on Senior scroll 13, which correspondsto
the Veludvareyya-suttaof the PaliSam yutta-nikaya(V 352-56).
But in many other cases, the citations on the index scrolls apparentlycannot be correlated with the other surviving fragments of the collection. This is the case, for example,
with the third citation on the first line of scroll 8, ya bhiksave dukha ca nid. ///, and also
with a large numberof the citations on the longer index scroll 7, for example, the enigmatic
3 upalo oma musalo ama (1. 9). There are also several cases in which extant scrolls in the
collection do not seem to be referredto in either of the index scrolls. This is the case, for
example, with the Sramanyaphalascroll (no. 2), for which no citation in the indices has
been located.
In other instances, there are partial but imperfect correspondencesbetween the index
scrolls and the text scrolls, as in the six references to texts called anodatie in lines 2 and 3
of index scroll 8. This word evidently refers to chapters (Gandharianodatie = Skt. *anavataptika)of the Anavatapta-gathd,and each anodatie citation is linked to the name of one
of the narrators.But the name of Mahakasyapa,the narratorof the surviving Anavatapta
fragment in scroll 14, does not occur in the list on the index scroll, which begins with
sastarasa anodatie (*sa)[rip]u[tr.sa] a[nud.tie] "The Anavataptarecitationof the Teacher;
the Anavataptarecitation of Sariputra,"etc. Moreover, it is clear that Mahakasyapa'snarration is the first one in the text, not only in the other versions of the Anavataptabut also
in Senior scroll 14 where it immediately follows the introductoryportion;and in all of the
extant complete versions of the Anavataptathe Buddha's (sastarasa) recitation is the last,
ratherthan the first as listed here in the index scroll. Thus it is not clear exactly how the anodatie citations in index scroll 8 correspondto the fragmentarytext of the Anavataptapreserved elsewhere in the collection, althoughthere must be some connection between them.
In view of these problems, it is not entirely clear what the purpose or function of the
index scrolls was. To some extent they resemble the familiar uddanas or mnemonic summaries that are widespreadin Buddhist canonical literature,but they also differ from traditional uddanas as seen in Pali, Sanskrit, and Gandhari texts in various respects-for
instance, in that they are not in verse. It has, however, alreadybeen noticed that the principles of composition of uddanas in Gandharitexts are somewhat differentfrom those of Pali
and Sanskrit(Salomon 2000: 33-37), so it is still not impossible that these scrolls could represent something analogous to an uddana.
Alternatively,the index scrolls might be understoodas sort of a table of contents, serving as a guide or label to a set of scrolls that constitutedthe Senior collection; that is to say,
they may have been something more analogous to a modern library catalogue than to the
traditionalmnemonic uddana. Yet anotherpossible explanation1' is that they were an informal outline or set of notes that were jotted down in advance by the scribe who had been
assigned to write out the texts that comprise the collection. This theory would provide at
least a partial explanation for the diverse and somewhat unsystematic characterof the index scrolls, in which, for example, the four sutrason scroll 5 are referredto in two different
places and in a different order from that in which they actually appearin the text scroll.
According to this theory, the scribe may have been employed by or on behalf of the donor
Rohana Masumitraputrawhose name is recorded in the inscription on the pot that con11. This hypothesis was proposedby Mark Allon.
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tained the scrolls, who commissioned the copying and intermentof the scrolls as a pious
donation.
The last line of the index scroll 8 provides an importantclue to the scope and interpretation of the collection as a whole. This line, which is set off from the firstfive lines by a large
blank space, reads in part:sarvapida sutra pacapacaisa 20 20 10 4 1 "In all fifty-five, 55,
sutras."Here we have a clear reference to a discrete compilation of fifty-five sutras,which
presumablycorresponds,at least in part, to the manuscriptsin the Senior collection as we
have them. This passage is followed by a set of referencesto varioustexts or groupsof texts,
each precededby the word sadha "with,"perhapsin the sense of "togetherwith, including":
sadha dharmadasena sadha tasagadavagena sadha spadiihaniena sadha an[oda.i] ? ///.
The referencesof these citations are for the most partnot clear, althoughsome of them may
correspondto texts found elsewhere in the collection; for example, the last, incomplete item,
sadha an[oda.i] ? /// presumablyrefers to the Anavatapta-gathdor some part thereof. This
seems to confirm the suspicion, mentioned above, that the Anavatapta-gathdmight have
been considered as a sutrain the Gandharantraditionrepresentedby the Senior scrolls.
Despite the many uncertaintiesabout the details, there is no doubt that the Senior collection is a coherent set of texts, in contrastto the randomlycompiled British Libraryscrolls.
The exact characterand natureof the Senior group remains largely obscure, but at the current stage of our understandingthe most likely interpretationof the collection is that it constitutedan anthology of importantor representativeBuddhisttexts, consisting mainly if not
completely of sutras.Selective anthologies of roughly similar scope, that is, consisting of a
few dozen sutras,are attestedin two Chinese translationswhich are probablyattributableto
the early translatorAn Shigao; these are the Zajing sishisi bian ,' E~f- Eh containing
forty-four sutras from the Ekottarikagama (imbedded within T 150A, Qi chu san guan
jing -Lt__- W ; see Harrison 1997) and the smaller text of the Za ahan jing WFP"'!f
(T 101) with twenty-seven Samyuktagamasutras(Harrison2002).
There is also a possibility that the fragmentof a series of Ekottarikagama-likesutrasin
the British LibraryKharosthicollection was part of a similar short anthology of sutras, as
opposed to a complete Ekottarikagama, although this cannot be conclusively proven on
the basis of the surviving portion of the text (Allon 2001: 22-25). Thus there is now some
reason to believe that sutra anthologies of this type were popular in GandharanBuddhist
literatureof this period, and that such Gandharantexts, or their descendants,may have been
the archetypesof the similar anthologies translated,apparently,by An Shigao. If this is correct, the Senior scrolls may representa sutraanthology of this or some similar type, though
for the time being this is only a working hypothesis which remains to be confirmedor contradictedby furtherstudy of the collection.
Finally, the firstentries in each of the index scrolls may also hold some clues to the overall characterof the compilation. Scroll 7 begins with silakadhe ? dukhakadhio,while the
first entry on scroll 8 is trikadhao dharmapaiao (correspondingto Sanskrit *triskandhako
dharmaparyayah).Although the significance of these notations and theirrelationshipto the
other scrolls are not yet clear, their prominentposition at the head of the two index scrolls
suggests that they have some special significance, perhapsindicating that the anthology as
a whole was divided into three sections called kadha (Skt. skandha).
4. FORMAT OF THE TEXTS

Although the Senior scrolls are broadly similar to the British Library scrolls in their
overall format, there are some importantdifferences in the details of their construction,for
instance, in their length. Although none of the British Library scrolls is preserved in its
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entirety, some of the surviving fragments are quite large, and textual correlations have
made it possible to estimate that some of them could have originally been as long as about
230 to 250 cm (Salomon 1999: 89). The Senior scrolls, in contrast, seem to be much
shorter, at least to judge from the more complete specimens. Senior scroll no. 2, for example, which is more or less complete, measures only 49 cm in length and 14 to 15 cm in
width. Another of the better preserved scrolls, no. 20 (fig. 5), is even smaller, at 19.5 cm
long and 21 to 22 cm wide. Thus the Senior scrolls belong to the short,wide "small format"
type of scroll which was also representedby a few of the fragmentsin the British Library
collection (Salomon 1999: 98-100).
The Senior manuscriptsalso differ from the British Libraryscrolls in their arrangement
of text units. In the British Librarycollection, most of the scrolls contained one text, or one
part of a long text which was divided over a set of several scrolls (Salomon 1999: 90-91).
A few of the British Libraryscrolls contained two texts, but in such cases the second text
was evidently added on secondarily at a later date by a different scribe who wished to
make use of the blank space on the verso of a scroll which had originally only been inscribed on one side (ibid., pp. 87-88). Among the Senior scrolls too there are several cases
in which one scroll corresponds to one complete text (e.g., nos. 12 and 19), but there are
also several scrolls containing two or more independent sutras written by the same scribe
at the same time. Senior scroll no. 5, for example, contains four separatesutras,as we have
seen already.
There are also at least three cases in the Senior collection (as also in the British Library
collection) in which a scroll contains part of a longer text, which presumably was to be
continued on additionalscrolls; these are scrolls 2, the Sramanyaphala-sutrascroll, 13, the
Veludvareyyd-suttaparallel, and 14, the Anavatapta-gatha. In all three of these cases, the
surviving scroll contains the beginning of the text. This may be only coincidence, but it
also gives rise to a suspicion that the entire text was perhapsnever completed. Conceivably,
if the scrolls were specially preparedfor a ritual interment, it was felt to be sufficient to
write out only the first part of the longer texts, by way of presenting a representativeor
symbolic scroll.
Like several of the British Library manuscripts (Salomon 1999: 105-6), many of the
Senior scrolls were double-folded; that is, after being rolled up vertically, the entire roll
was folded in half lengthwise. This was the case, for example, with scroll 20, illustratedin
fig. 5. Scrolls that were double folded in this way typically have a crack running down the
middle after they are unrolled and conserved, as shown in the second image of scroll 20
in fig. 6. Although scroll 20 is remarkablywell preserved and has suffered only minimal
damage due to the double fold, in many other cases this practice has caused the loss of a
sizable section of the middle of the scroll, where the double-folded bark has disintegrated
(see Salomon 2000: 22, 26-27 for a similar case among the British Library scrolls). In
some cases in both the British Libraryand Senior collections, the two halves of a doublefolded scroll have broken apartcompletely and become separated,as a result of which they
have to be preliminarily catalogued as separate scrolls, although detailed study later on
may make it possible to identify and rejoin them (as, for example, in the case of British Libraryfragments 16 and 25; see Salomon 1999: 49, 51 and Lenz 2003: 3). There are at least
nine scrolls in the Senior collection (nos. 3, 4, 9, 10, 11, 12, 17, 18, 21) which are definitely
or probably such half-scrolls, and it should eventually be possible to join at least some of
them together into single scrolls.
A few of the Senior scrolls, for example nos. 19 and 20, appearto have been creased and
folded up into a long flat strip ratherthan being rolled up into a cylindrical shape like the
British Libraryscrolls and, apparently,most of the other Senior scrolls. This practice may
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FIG.4. Comparisonof test letters in the Senior scrolls and selected British Library
scrolls (for BritishLibrary[BL] scribe numbers,see Salomon 1999: 54-55).

FIG.5. Senior scroll 20, before conservation;the second half of the first line on the verso is visible.

FIG.6. Senior scroll 20, after conservation(composite detail of lower partof recto plus first line of
verso).
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have contributedto the excellent state of preservationof these two scrolls, in that the creasing produces a clean smooth break with minimal loss of material when the manuscriptis
unfolded.
5. SCRIPT AND LANGUAGE

The variety of Kharosthi script (see fig. 4) used by the single scribe who wrote all or
most of the Senior manuscriptshas several distinctively late features that would be consistent with the later date, probablyin the early second centuryA.D., that was suggested above
(part2) on othergrounds.Particularlynotable in this connection is the characteristicallylate
form of ka (0) which the scribe generally writes, althoughthe earliervariety also occasionally appears.In older forms of this letter (,a) the first stroke consists of an angled line comprising the head, the upperhalf of the vertical stem, and the right arm, whereas in this late
form the upper strokehas been restructuredinto a curve (Glass 2000: 49-51).12 Also typically late is the shape of sa (J), in which the stroke for the "head and leg is only one wavy
line" (Konow 1929: cxxiv). This type of sa, categorized by Glass (ibid., 106) as the fourth
and latest variety of this letter, is regularlyused by the Senior scribe, althoughhe also sometimes writes the earlier, third type of sa.
The Senior scrolls have several interesting orthographicpeculiarities. Among these is
the use, in most cases, of a modified form of dental da (S), namely2, transcribedas da, to
representthe sound derived from an original unaspirateddental consonant in intervocalic
position (i.e., -t- or -d-). This is seen, for example, in nidan[e] = Pali/Sanskrit nidana- in

the sample text provided below in part 6 (1. 11). This characteris presumedto representa
modified, probably fricative pronunciationsuch as /6/ (Konow 1929: 2-3; Fussman 1993:
99-101; Glass 2000: 79-80). It is attested sporadically in Kharosthi inscriptions from a
relatively early period (Konow, loc. cit.) and also occurs in some of the British Library
Kharosthimanuscripts,for example the Sahgiti-sutra scroll (British Libraryfragment 15;
Salomon 1999: 24, 49).
Sporadic nonetymological alternations between unaspirated and aspirated consonants
have been noted in several Kharosthiinscriptionsand manuscripts(Salomon 1999: 127-28;
Allon 2001: 68), but this tendency seems to be particularlypronouncedin the Senior scrolls.
The Senior scribe seems to be especially inclined to graphic deaspiration,as in the surprising spelling bikhu (scroll no. 2,1. 2) in place of normal bhikhu 'monk'. Other examples of
this patterninclude saradi (no. 13, 1. 4) correspondingto Pali sarathi 'charioteer' and sagi
(no. 2, 1. 26) = Pali samghi 'leader of a monastic community'.
Also characteristicof the orthographyof the Senior scrolls are nonetymological alternations between unvoiced and voiced consonants,for example in makasa= Pali/Skt.magadha'Magadhan'(no. 2, 1. 5). This alternationseems to be particularlycommon with the palatals
c andj. The scribe often writes j for original c in positions where it would not normallybe
voiced, for example for word-initialc- as injadamasi- = Pali cdtumasini- 'last day of a season' (no. 2, 1. 3), or for intervocalic geminate -cc- as in ariasaja = Pali ariyasaccam / Skt.
dryasatyam 'noble truth' (no. 20, 1. 20). Conversely, he often writes c for etymological j,
as in acali = Pali anjalim 'reverent gesture' (no. 13, 1. 7) and cadarua- = jatarupa- 'gold'
12. In the hand of the Senior scribe, this late form of ka is very similar, sometimes virtuallyidentical,to sa(2).
This similarityhas recentlybeen convincingly cited by Boucher(2001: 101-2) as evidence thatthe archetypemanuscriptof Dharmaraksa'stranslationof the Rastrapalapariprcchawas writtenin a similarlate form of Kharosthiin
which k and s were easily confused, leading to a misreadingof an original esamanah as *ekamandh,which would
explain the otherwise unaccountableChinese translationof the word as "unifieshis mind" (yi qi xin --JL).

SALOMON:The Senior Manuscripts

87

(no. 13, 1. 10). This pattern suggests that this scribe, and presumably at least some other
contemporary speakers of Gandhari as well, did not distinguish between c and j in their
dialect, and this impression is confirmed by the fact that the scribe frequently writes the
same word with c or j, apparently at random; for example, the spellings jadamasi and cadarua cited above alternate with the etymologically correct forms cadamasi and jadarua.
An especially interesting instance of this phenomenon is the spelling in the Sramanyaphala-sutra scroll (no. 2) of aca for Pali ajja / Skt. adya 'today' in the phrase kam=aca
samana va bramana va (1. 25) = Pali kam nu kh'ajja samanam va brdhmanam va (Dighanikaya I 47.13). This is important because it confirms the interpretation, tentatively proposed
in Salomon 1999: 75-76, of the same word aca (also spelled aco) in the interlinear notations by the secondary scribes in the British Library scrolls as equivalent to Pali ajja / Skt.
adya. In light of this new data, that interpretation can now be considered virtually certain and
the other proposed interpretations (ibid.) may be discarded, so that the interlinear notations
such as likhidago aco sarvo can definitely be translated "All has been written today."13
Another distinctive feature of the Senior scrolls is the peculiar spellings of certain proper
names. The name of King Ajatasatru (Pali Ajatasattu), for example, is regularly rendered as
ajadasasta- or ajadasastu- in the Sramanyaphala-sutra manuscript (no. 2, 11.5, 13, etc.). In
the same scroll, the name of one of the king's ministers, who is known in Pali as Sunidha,
is given as sunida (1. 18; compare the comments above on the tendency toward graphic
deaspiration). And in scroll 1 (1. 14), the king known in Pali as Pasenadi and in Sanskrit as
Prasenajit is called [raya] pras(*e)nao, presumably equivalent to a Sanskrit *Prasenaka-,
which is not otherwise attested as far as I am aware. Among toponyms, we find vedutala
as the location of the sutra on scroll 13 (1. 1) corresponding to Pali veludvaram (SN V
352.16), and ayajae as the setting of the sutra on scroll 19 (1. 1), evidently equivalent to
Pali ayojjhayam (= Skt. ayodhyayam). 14
6. SAMPLE TEXT: SCROLL 20, SUTRA 2 (FIGS. 5 AND 6)

By way of a representative example of the material in the Senior collection, I present here
the opening portion, consisting of the first eight lines, of a sutra corresponding to the
Parildha-sutta of the Pali Samyutta-nikaya (V 450-52) and to sutra no. 422 of the Chinese
Za ahanjing (T 99.2: 11 lb10-24). This sutra is the second of two sutras on scroll 20. The
first sutra, which corresponds in part to the first Hatthapadupama-sutta in the Samyuttanikaya (IV 171-72), covers the first ten lines and part of the eleventh line of the recto. The
sutra presented here begins in the left half of line 11, immediately after a small circular punctuation mark indicating the end of the preceding sutra. This second suitracovers the rest of
the recto (through line 17) and continues on through all thirteen lines on the verso. The
introductory portion presented here comprises the text at the bottom of the recto plus the
first line of the verso.15

13. For furthercommentson the interpretationof the interlinearnotationsin the BritishLibraryscrolls, see now
Lenz 2003: 108-10.
14. The locus of the Pali parallel to the sutraon Senior scroll 19, namely the first Darukkhanda-sutta(SN IV
179-81), is given as Kosambi in the PTS edition (Kosambiyam,SN IV 179.6), but Ayojjhayamis cited as a variant
reading in the Sinhalese manuscripts(SN IV 179 n. 4).
15. There is no internalpunctuationwithin the sutra;periods, commas, and question markshave been addedin
the transcribedtext to facilitatereading.Incomplete,partiallylegible, and otherproblematicsyllables or portionsof
syllables are indicated in squarebrackets.
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[11] eva me suda eka samae savasti nidan[e]. sata [12] bhiksavemahaparadanamo nirea.
tatra satvana ja[da]na bhudana avinivurtana adita kaya bhoti sapra ali[13]da saj[e]dibhud[e]. sayasavi ayaiida divasasa[ta]ta adita bhoti sapacalida sajedibhudaevam=eva sati
[14] mahaparadaha nama nirea. tatra satvana jadana bhudana avinivurtana adita kaya
bhoti sapaci[l5]lida sajedibhude.asa anearo bhikhubhayavata edavaya. mahada bhate so
paradae, sumahada so bha16[16] bhate so paradae. asti bhate taspi paradae ana paradae
asimahadaroya [17] bhayanadaroya? [verso, 1] [ast. bhikh]u taspi paradao aha paradao
asimadadoro ya bhayanadaroya.
TRANSLATION

Thus I heardat one time. [Supply] the Sravastiintroductoryformula. [The Buddhasaid:]
"There are, O Monks, hells named 'Great Burning.' The bodies of beings who are born,
come into being, rebornthere are heated, scorched, and set on fire. Just as iron balls heated
for a [full] day are scorched and set on fire,just so are the hells named 'GreatBurning.'The
bodies of beings who are born, come into being, rebornthere are heated, scorched, and set
on fire."
Then some monk said this to the Blessed One: "Great,Sir, is this [hell named] 'Burning';
very great, Sir, is this [hell named] 'Burning.'Is there, Sir, another[hell named] 'Burning'
besides this 'Burning,' even greater and more terrible?"[The Buddha said:] "There is, O
Monk, another[hell named] 'Burning'besides this 'Burning,'even greaterandmore terrible."
PARALLEL TEXTS

Pali: Samyutta-nikaya V 450-51: atthi bhikkhave mahaparilaho nama nirayo. tattha yam
kinci cakkhuna rupam passati anittharupam yeva passati no ittharupam. akantarupam yeva
passati no kantarupam. amanaparupam yeva passati no manaparupam. yam kiici sotena
saddam sunati. .. pa-pe ... yam kihci kayena potthabbam phussati . . pe ... yam kiici
manasa dhammam vijanati anittharupam yeva vijanati no ittharupam. akantarupam yeva
vijdndti ... pe ... no mandparupan ti.
evam vutte annataro bhikkhu bhagavantam etad avoca. maha vata so bhante parilaho
sumahC vata so bhante parildho. atthi nu kho bhante etamha parilaha ahho parilaho mahantataro ca bhayanakataro ca ti.
atthi kho bhikkhu etamha parilahd aino parilaho mahantataro ca bhayanakataro ca ti.

Chinese: Za ahan jing, T 99.2: 11 blO-17:
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NOTES

Line 11. sata is evidently plural (= Pali/Skt. santi), as shown by sati in the similar passage
in line 13, and by the nominative plural forms in -a (graphic for -a) of the subject words
(mahaparada... .nirea). (In taspi paradae in 1. 16 and taspi paradao in verso, 1. 1, however, the "[Great]Burning"hell is apparentlyreferredto in the ablative singular.)The spelling sata for sati is a case of the phenomenon, attested elsewhere in Kharosthidocuments
16. This syllable has been crossed out by the scribe.
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(e.g., Brough 1962: 81-82; Allon 2001: 74), of the scribal omission of vowel diacritics on
word-final syllables.
1. 12, avinivurtana:The n in the third syllable of this word has a sharplycurved tail at the
bottom that makes it look like a t, but the intended reading is clearly n; compare the n in
nirea in line 14, which has a similar though smaller tail. The intended reading of the fifth
syllable of this word is rta, but the syllable seems to have been correctedor rewrittenover
anotherletter, making it look like rna. The intended reading is confirmedby the spelling of
the same word in line 14, avinivurtana(= Pali abhinibbattanam).The peculiar shape of two
syllables in this word may indicate that it was corrupt or damaged in the archetype text
from which our scribe was copying.
For the phrase jadana bhudana avinivurtana compare, for example, jatdnam bhutinam

nibbattanamin the Visuddhimagga(Warren1950: 28.30). In Pali, this expression seems not
to occur in canonical suttas, but only in later and commentarialtexts; for similar patternsin
Gandharisutratexts, see Allon 2001: ?2.4.
11. 12-13, adita kaya bhoti sapra alida saj[e]dibhud[e]: For this phrase, compare, for
example, Samyutta-nikaya II 261.24-25 kayo 'pi aditto sampajjalito sajotibhuto (similarly

Ahguttara-nikdyaI 141.14-15, IV 128.12-13, etc.). Gandhariadita, attested here for the
first time, seems to be a conflation of the equivalents of Pali dditta- / Skt. adlpta- and Pali
addita-, attita- (compare Thera-gdtha 157 kamaragena attito) / Skt. ardita-.
1. 13. sayasavi ayaiida divasasa[ta]ta adita bhoti sapacalida sajedibhuda: Compare Dighanikaya II 335.2-3 seyyathapi rajanna puriso divasasantattam ayogulam adittam sampajjalitam sajotibhutam tulaya toleyya; also Samnyutta-nikayaV 283.13 ayogulo divasam santatto.

1. 15. edavaya: This phrase is one of the several Gandhariequivalents of Pali etad avoca
"said this"; see Allon 2001: 163-65.
11.15-16. sumahada so bha bhate so paradae: The text seems to be defective here; the expected readingwould be sumahadabhate so paradae. The scribe seems to have lost his place
in the archetype;he partiallycorrectedhis errorby crossing out the first bha (see n. 16), but
failed to fix the repetition of so.
1. 16. asimahadaro: The prefix element asi- here seems to correspondto Pali/Skt. adhi- in
the sense of 'superior,more', as in, for example, Pali adhimatta- 'exceeding'. The Pali parallel (cited above) has here the more usual comparativeform mahantataro.
verso, 1. 1. [ast. bhikh]u: Only the very bottoms of the first three syllables, which are
non-distinctive, are preserved,but the text can be securely reconstructedfrom the parallels.
verso, 1. 1. asimadadoro: This spelling, instead of the expected -mahadaro as in line 16,
seems to be a scribal error,influenced by the similarity of the consonants d and h.
COMMENTS ON THE RELATIONSHIPS OF THE THREE VERSIONS OF THE SUTRA

Although the rest of this Gandharisutra (not presented here) on the verso of scroll 20
agrees fairly closely with the Pali parallel in the Samyutta-nikaya,describing the metaphorical hell in which those who are ignorant of the Four Noble Truthsdwell, the description of the "Burning" or "Great Burning" hell(s) (mahapara'da/mahaparadaha/paradae)

at the beginning of the sutra,presented above, is very different. In the Pali text, the "Great
Burning" hell (mahaparilaho) is described as a place where all sensory impressions are
unpleasant (tattha yam kinci cakkhund rupam passati

anittharupam yeva passati no

ittharupam, etc.). In the new Gandhari text, the hell is described, true to its name, as a
place where beings are tormented by fire (tatra satvana ja[da]na bhudana avinivurtana
adita kaya bhoti sapra alida saj[e]dibhud[e]). Here the Gandhari is closer to the Chinese
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Samyuktagamaversion, which describes the dare hell (7ttjf1rt ) in generally similar
terms, though more concisely than the Gandhari: "If beings are born in it, they constantly

. P/-~
experience burning"(n..T
,fi.:],).
But it would be highly prematureto draw from this single observation any conclusions
aboutthe textual and sectarianaffiliationsamong the three versions of the sutrain question.
This will have to await a complete study of the new Gandhariversion of it, as well as of the
othertexts of the Senior collection, and previous experience in analogous situations should
lead us to expect that the relationships among the extant versions of the Samyutta-nikaya/
Samyuktagama(including the CentralAsian Sanskritfragmentsas well as the Pali, Chinese,
and the new Gandharispecimens) will turnout to be very complex. This comparisonis presented here merely by way of an example of the sorts of relationships that are likely to
emerge in the course in the study of the Senior collection. It seems reasonable to assume
that they will probablybe at least broadly similar to the issues that arose in connection with
the Ekottarikdgama-typesutra fragments in the British Library collection (Allon 2001:
chapter2).
With regardto the question of the sectarianaffiliation of the Senior scrolls, we are at a
distinct disadvantagein comparisonto the British Librarycollection, which was found inside a jar bearing a dedication to the Dharmaguptakas(see above, part 2). The presumed
Dharmaguptakaaffiliationof the British Librarycollection, or at least of portions of it, was
supportedon textual grounds by the close parallels between the Sahgiti-sitra manuscript
containedwithin it and the correspondingversion of that sutrain the Chinese Dirghagama,
for which a Dharmaguptakaorigin is generally,though not unanimouslyaccepted (Salomon
1999: 171-75). In the case of the new GandhariSamyuktagama-liketexts in the Senior collection, however, the situation is much more difficult. First, the inscription on the pot that
contained them contains no sectarianreference on which to base a hypothesis. Second, the
sectarian affiliations of the three Chinese Samyuktagamacollections (T 99-101) are far
more problematic and uncertain than in the case of the Dirghagama (see, e.g., Mayeda
1985: 99-101).
On circumstantialgrounds, the a priori possibilities most likely for the sectarianaffiliation of the Senior scrolls would be Dharmaguptakaor Sarvastivadin,these being, to judge
from inscriptional evidence, the dominant schools in the region and period in question
(Salomon 1999: 176-77). Since the long version of Chinese Za ahanjing (T 99) which provides the best parallel for the Gandharitext presented above is generally considered to be
most likely connected with the Sarvastivadinsor an affiliatedtraditionsuch as the Mulasarvastivadins (Mayeda 1985: 99-101; Enomoto 1983: 198; Harrison1997: 280), we can make
a preliminaryapproachto the issue by positing a Sarvastivadinconnection for the Senior
texts, although at this point this is no more than a guess. Indeed, it is by no means certain
that it will ever be possible to definitively determinetheir affiliation,even after a complete
study. Nonetheless, the addition of a substantialand coherent corpus of sutra texts to the
surviving repertoireof early Buddhist canonical literatureis bound to elucidate the history
of this tradition,probablyin ways which at this point cannot even be predicated.
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