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. _ The trouble wmth belng one of the last to give a. oaper 1n thls .
h,;serles on, Duty in South Asia is that I have been scoopéd: -1 cannot
. spend eeveral pages in trying to define duty. Those of yoéu who did not
. know what duoty was before the seminar: began have now been. instructed, and
. those who did know have perbapj heen persuaded that you didn't. So.I
shall not deflne duty. . .

s Another thing I shall not do -- and for this I apologlze -~ is to
diseuse_ihe duty.of Jains, as promised in the programme. I have not had
the time to work on it. The general picture drawn in the next three.
paragraphs fits Jainism toc, but I have to leave the subject there..

; . My subject is duty in.Buddhism. Thls too I must begln w1th a negatlvec
The subJect is not the word dharma in Buddhism. I was alarmed to see dn
Dr. Kunst's learned paper the statement (p.6 lines 2-3), "It is gratifying
-0 see that the seminars have made a provision for a separate treatment of

. -dharma in Buddhlsm," If he was alluding to me, I am afraid he will be
dlsapp01nteda But, as he tells us on p. 2, para. 3,the Ven. Dr. Rahula,
in a recent paper on dharmafa, has drawn sttention to the 14 meanings of
.dhamma listed in the Abhldhanaepadlplka. and none of them is "duty".

Thls is not to say that I disagree at all with the discussions of the
term dharma by Dr. Kunst and by Dr. Welgbtman and Dr. Pandey. -But,.as
. Dr. Taylor tells us, the classical view differentiated between varnasramadharma
and sadharagadharma, between the duty attached to one's station in life and
~ one's duty as a sentient being. The former, of course, is the major sub-
. . division of svadharma; Dr. O'Flsherty's paper on the svadharma of demons
,“remlnds ‘us that the. two are not synonymous.. However, the terms
;varnasramadharma end -svadharma are absent in Budchism, and that for an
obvious reason,' Buddhlsm ig prima facie the rellglon of .a renocuncer, a man
who has left society and its norms behind him.l A Buddhist layman, who has
not yet left society behind him, mdy have duties deriving from his station
“oodn life[ wWhether he be klng or outcaste, but these are mot his duties gua
- Buddhls"tn As a Buddhist He is on his own, seeking saivation; and it is
- rather- farced to call that a "duty". When I turhed my mind to the topic of
"duty in Buddhism" the one phrase which kept echoing through my thoughts
was katam karanlyam, Bwhat had to be done is done". This is part. of the
stereotyped .description of an attainment of Enlightenment; it occurs again
#: and again in the Canon. Once a person has been converted to Buddhism. he
-wishes to attain nlrvana,_"n Buddhnist terminclogy, he enters on the Noble
 Eightfold Path by acquiring Mright views" (samma ditthi), which:lead him
directly to "right resolve" samma- samkappa), and that resolve is. te follow
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the path to its end. But that is hardly a duty, for it is self~1mposed it

is a duty to nce one but oneself. One might obJect that to speak of duty to
oneself is not happy in the Buddhist context; but in the language of'daily
speech Buddhists did of course talk of 'gelf'. In the Attavagga of ‘the
Dhammapada it say5.2 0ne should not subordinate one's own good (atta=-d-attham)
even to the great good of another; hav1nb understood one's own good one should
be intent on the true good (sadatthali. ‘Therefore T would summarily answer

the question of what is a Buddhist's duty qua Buddhist -~ of what is the
svadharma of a Buddhist, if you like - by saying that 1t is only to seek
nirvana; then the decision whether we should call that a duty is arbitrary;
but the fact that the phrase ”svadharma of a Buddhist" is my jocular coinage
indicates to me that we should not.

The lack of a Buddhist svadharmay to remain for a moment with these
Sanskrit categories, leaves us with the sadharana dharma, the duties common
to all, but as Dr. Taylor well puts it, this was never more than a preceptual
tradition, Sadharana dharma is banalq- It is generally expressed in
platltudlnous maxims: be kind, tell the truth., The primary Buddhist formu-
lation of thls unlvprual morality, the five Mprecepts" or rather undertakings
of the lalty, is expressed negatively: don't kill, don't stealy .don't have
wrong sex, den't lie, and don't drink, because that leads to the wther four
, things. No details, To call these rules platitudinous is not to call them
"~ flabby; such blanket commands and prohibitions are terrlfyzng in their
generality, for it is hardly p0551ble to keep them. Ethically they are
admirable’i Bub their generality makes them intellectually uninteresting: they
provide l1ittle material for discussion. If T were just té tell you that
Buddhists are not supposed tc kill or steal or lie or sleep around, you might
object that T had- fot dlfferenclated them from anyone else, and yet there
is not that much more Lo tellu RN : : e C el

. Not that much nore, but there is somethings  Without: erasing the rather
negatlve ch%ure of my subJect which I have drawn, T can add.some
reritioning. the comparatlvely few things which Buddhists are pOSlt
to do, as a more Speblllc coroll ary to what - they are to avoldd

There. are within Ruddnlbm Tour social c+atuses monic, nun, layman and

':Qlaywomann‘ For" dur purposeq we cafi‘reduce these to two; - using the unmarked

¢

;ge der I shall talk of monks aﬂd 1aymeﬂu-¢, . e ,;sg;ﬁwhiT--“

. The -Buddhist laity vetained their status obllgatlons.a
inder society, except that the obligations otherwise due to

rahmine were
transferred to.Buddhist monks: brahmins who converted to Buddhism were of
course, From- the: Buddhist 301nt of -view, on a -par with other lay householders,
and 1nfer10r in’ status to any monk.- To denote lay people of: respectable
status the doublet brahmana~gahapatiyo, 'hrahmins and houscholders!; is

often used ‘but it does not mean that brahmins were not themselves householders:
it is rather.a summary expression’ to denote the propertied classes. Members
of these classes are often referred to individualily as kulaputta, literally
"son of a family' but more accurately "man of respectable family!.:. These
remarks. on social stratification are' extremely relevant tO'Buddhist ethics,

for the Buddhist ethos has a distinct flavour of what one might loosely

call "middle class values" -- very different, for example, from the Sermon

- on the Mount: No Buddhist layman was asked to emulate the Tiliss of the

o ;fleld disregard for property was all very well for monks, but.their:.

“materisl wants would be met by those who remainad in society.. - Thrlft is a
'¥irtue often commendedo - Though Buddhist ethics are not. couched An terms of
“:svadharma, or of the doctrine ‘of varna, they undoubtediy reflect the values
of a particular class.
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“The most celebrated text on Buddhist lay ethics is the Slgam

lovada: (Adv1ce to Slgala) Sutta) it is the only long sermon devoted to

 the subject. Its form .is 1nuerest1ng, and typlcal of the Buddhas explicit

reformlsm-i he substitutes for a traditional ritual an ethical practice. .
Tominally he clalms to'be reinterpreting the ritual, but in fact he is. .,
abolishing it. IHe meets a householder called Slgala who is woruhlpplng the

CBix dlrectlons‘ the four cardinal points, nadir and zenith. Questioned,

Sigala says he promised his dying father always to worship the six
directions. That is not how %o do it, sayﬁ the Buddha. He proceeds to give
a lot of general moral advice, and ends up® by identifying the east as
parents, the south as teachers, the west as wife and chiidren,. the north:

as. friends and companions, the- nadir as slaves and servants (kammakara) -

and the zenith as religious wanders (samana) and brahmins. The nadir and
zenlth plot Slgala s social p051t10n° . :

The. general moral adV1ce which precedes this 1dent1flcatlon is heav1ly

-zwelghted towards thrift and prudence. Six outlets for wealth are to.be

av01ded drinkirg, being on the streets too late, visiting fairs,. gambllng,

‘keeplng bad company, -and  laziness. On all these the Buddha expatiates..

There follows a lot of advice on ch0051ng the right friends; . though it is
extremely sound, it may strike us as slightly priggish. GQualities to be

_desired in a friend include that he should restrain you from wrong and
‘exhort you to right, that he should "tell you what you have not heard
'_ before", and that he should show the way .to heaven. In another text,!
N however, the Buddhq says that only compassion should mske one follow, serve
. or honour a person inferior to oneself in morality, concentration or wisdom.
This may serve to remind us that in India ueif—rlghteousness ig rarely
Tcon81dered a grave defect. o S

 Most of the- duties enjoined on relatives and associates. require no

comment here, excellent though they are, because they are unsurprising. It

is worth noting that one of the five duties of a husband towards his wife

tis to provide her with adornment. The wifey: for her part, is no lady of

leluure, but must look after what the. husband earns, and be skilful and hard-
working. . Theé duties towards servants are also noteworthy: to a351gn work
accordlng to .their strength, to provide food and wages; to -look: after:

them when they are iili :‘to give them.a share of rare dellca01es' “dnd” to
give them holldaysg The servanls are to reciprocate by rising Before their
master, retiring after him, taking only what he gives thenm, d01ng good

. work, and speaking weil of him. . The very last duties to be.listed are perhaps
~Hdot the least important: the householder. is to be friendly to religitus
Swanderers and brahmins in thought, word and deed, to keep open house for them,
' and to provide thclr temporal wants (amisa).

A 51milar Spirit pervades all moral advice to laity. In-a text
addressed to women! they are recommended to be skilful and industrious at
their husband's indoor work, whether it be .wool or cotten; to manage the

~servants; to do what. pleases the husbandj and to guard his earnings. ITn

these: four ways a - woman will "win this worid"y the 'next world is to be won
by trust in the Buddha, by keeping the five precepts, by giving alms, and

K by understdndlng the Buddhist way to liberation. This distinction between

- the wirtues which "win' this world and those which win the next clearly -

conveys to us the relatlvely humble place assigned.to these scoial. duties.

Moreover, the call to these humbler v1rtues is made. expllcltly in -
terms of self-interest. It is true that in a certain refined sense all
Buddhist ethics invoke self-interest, as they serve the ultimate end of one's
own spiritual liberation. The ethic is an ethic of intention; +the pure
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'thoughts purlfy the mlnd .and so bring it nearer. to attalnlng rirvana.

This however -is guité a different order of self- 1nterest from ‘the- prudentlal
ethic invoked in the Buddhé's sermon to the householders of Patallgama
(later to become Asoka's capital, ?atqllputra) shortly beforé his ‘death®.
Here the Buddha preaches that 1mmor111ty entails five dlsadvantagea.’w
_poverty, ‘a bad reputation, social diffidence, anxiety on.ons's deathbed, and
a bad rebirth. As a corollaryg morality brings five benefits, from wealth

T in thls llfe to a good reblrth in the next. R

. Five again are the fhings to be gained from wealth9 " This wealth:
ig characterized as "aoqu1red by htr@nuous effort, amassed by the strength ‘
of one & arm, gained by sweab, ;Lghteouo (dhaﬁmlka), rlghteously acquzred” i
‘With it a men can properly care for his dependents; care for his friends;
guard against such catastrophes as kings and thiéves; give-their due tithe

S o kin, guests,: the dead wembers of the family, the king and the gods; and

make Lo rellglous wanderers and brahmlns of ferings which will Jlead him to

“hoc heaven. ! If hla wealth then dlmlnlshes, 'a man bas no regrets, because hé has

v behave well towards their servants. Thess are examples ' of dhamma, Caitérm

““and exclu51vely imbued with Buddhist teachings as later Buddhist texts ¢laim,

1 Sigalovada Sutta, is a sérmon given in the form of a relnterprotat10n of a

  ,thdt the Buddha knows how to perform a great sacrificey he himself dués not,
.« and wishes to learn. He so far demeans: himself as to go and ask the: Buddha,

... job,. cand will not harass the’ countryside. The king will: acqulre a great

~used it wells he is equally free from regret if it increases. In another
text, however 10 the Buddha reassurlngly says that the- wealth of a man who
uses it thu may be eypected to increase, not dlmlnlsh

The klnd of moral advice purveyed in the Slgalovada Sutta is echoed
in Asoka's edicts: Asoka enjoins children to obey their parents, masters to

.which Asoka, uses.in the Buddhist way. Whether or not Asoka was as thoroughly

there is no doubt that everything in his edicts conforms to the splrlt of
Buddhist ethics found in the Canon, and in parilcular to'a concept off royal
'duty radically different from the ksatriva syadharma of the’ dharmadastras

and the BhagavaduGltao This difference can be expressed, as Iihave ‘suggested,
as the absence of. the very idea of svadharma; a king has the. same duties as
.anyone: else, except that his greater ; power naturally gives him greater
responsibilitiess’ Fascinating as they are, Asoka's edicts unfortunately do
-not give us enough informetion to decide whether he followed the advice
which ‘the Buddha gave in the &utadanta Suttall. That text, like the”

 ~trad1t1onal ritual. The brahmin Kuotadanta (Croocked-teeth) has heard: &, rumour

a non-brahmin, to instruct him. The Buddha tells him a fable of how a great
king was instructed by his chaplain in the performancé of a great sacrifice.
The chaplain. told the king that there was much lawlessness and civil disorder
in his kingdom; property was insecure. The. king should deal with this not by
taxation, mnor by atfempting to suppress it by foree, but by -improving the lot:
of the peop19 directly.’ "The king should supply seéd and-fesd to those who
are. worklng at-agriculture and animal busbandry; he’ shauld supply capltal to.
those - who are: working at commerce; he should oryanﬂze f00d and wages ‘for
;those workzng din his own serv1ceo- -Then -‘those peopl@ will be keen on -their

pileq_ Tho country will- be secure, free from public enemies. People will be
‘happy, and “dancing their children in their laps they will- llVG, I think, with

© open doors” The king took this advice,’ and only after taking these
measures performed a sac¢rifice in the traditional senue - though in his
sacrifice of course no animals were killed. At the end of the story the Buddha
" admitted, when challenged that he hlmself had been Lhe chaplalno
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I do not intend in the slightest degree to disparage the beauty of
this. famous passage by pointing out that it is above®™all, or at least in the
first 1nstance, the ‘interests of the propertled classes which are being
« advocated. The flrst ‘thing thé chaplain deprecates is the raising of extra
‘taxes)' he then goes on to recommend (and the Buddha adds that there. ocourred)
the. supply of capltal to bu51nessmen, a meagure more radical than any monarch
can actually have undertaken on a w1de scale. But one would love to know
what Asoka made of it. :

e In some verses in the Slgalovada SuttalB the Buddha recommendb that
half of one 's wealth should be used for one's buslness, a quarter consumed,
and a quarter saved against an emergency. That suggests to me & high rate of
relnvestmentn. If one wonders where religious dﬂnatlons and offerlngs are to
coliie . from, ‘the’ commentator Buddhaghosa answerst that they are part of
consumptlon'ija Yery fair view, if we remember that such donatlons

(ceterls parlbus) buy a seat” in heavenn

: 1 Pasenadl, Klng of Kosala, is- Sa1d15 to have asked the Buddha one day
”whether there was one thing (dhamma) whlch conld accompllsh both ends, those

- of this world and the next. -Yes, said the Buddba: diligence {appamada) .

‘.Just as the elephant's foot is the chief and: paragon of all feet, so (we
'Imay understand) dlilgence is chief and paragon of all moral qualltleso
Dlllgencé can win you longevity, health “beauty, heaven, birth in & good
famlly, and pleasures {rati). The modern salutation "Take care! would have
“met w1tn ‘the Buddha's qpprovalu o

The Buddha s own words are 50 explicit that it hardly’ needs e to’

u“f point out that this diligence, which in psychological terminology is called

"sati "awareness", and was probably the Buddhe's distinetive ‘contribution to

"'__yoglc soterlologv is in economlc terms reallzed as the v1rtue of thrlftn

Again, there is nothing pejorative about pointing out that for the
symbiosis of laily and religious mendicant (bhikkhu) it was essential for
the'laymén to be genercus; but in order to be generous he had first to be
" thrifty.’ The distinctively Buddhist social relationship I have d651gnated
as that'between monk and laymen; within this relatlonshlp the layman is in

fact knbdbwn as "dcnor“ (dayaka) a status which in’ Buddhist countries is

"',ascrlbed even before it is achleved. A good dayaka has to be dependable,

and he in turn is likely to take kindly to a doctrlne whlch stresses a careful,
Apollonlan attltude to llfe and 1ts problems. o

" But social relatlons are reCLProca1¢' Whaf;ndw'of the monk's side of
”the barg,au_n‘p L _ 7

It s TCPOTtEdl6 that soon after the Buddha had begun preaching his
message, at the point when. the world contained 61 enlightened beings
(arhat)(zncludlng Aimself), he said to the others, "Go, monks, travel for
the we. welfare and happiness of many people, out. of compasslon for the world,

ftor the beneflt welfare and happiness of goas and mén.  Let no two go the

same way." In asklng his disciples to spread’ hls tessdge to the pubilc, he
- was acting in consanance with his own decision, a little earlier, no¥ fo
remain in solltude, quletly enjoying the bliss ‘of - hlS own Enllghtenment
f'but to glve ‘himself the trouble of announcing hls'élscovery to the world

-— an, act1v1ty which was to dominate the remalnlné'QB years of. hlS life.
Though it is never so expressed, the principal duty of a monk: - his own
.gearch for salvation apart -- is. to maintain this trad;tlon, and to preserve
. the Dhamma for those who have ears .to hear it.
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. The two claims on a monk ~- his own quest for Enlightenment

and hig spreading of thé Buddha's word -- are not always easy to reconcile.
The conflict between them came to a head in a famous episode in Buddhist
h}stqryﬂ, Late in the first century B.C., in the reign of King Vattagamanl,
‘Ceylon suffered from invasion and & terrible famine. Many monks died;
others emigrated to India. Those remaining feared that the Canon;'which
still depended on oral tradition, would be lost. Their concern led to a
meoting near the town of Matale at which the Pali Canon and its

commentaries were for the first time committed to writing. The same crisis
produced the controversy whether religious learning was moré important than
““the practlce which led directly to FEnlightenment. Obviously both are
de51rable, they appeared as alternatives only at a time of crisis. On

this occasion thé monks decided that the basis of Buddhism (sasana) is
learning. Though this decision certainly appears discordant with the:
Buddha's own views, it was perhaps a lucky one for us. What in fact

cmerged as a result was division of labour: a tradition, still today ‘of
great importance in Theravada Buddhism, that a monk can choose either of
‘two roles: book duty (ganthadhura) or meditation duty (v1passanadhura) 17
(The word. I have translated "duty" literally means "yoke'. ) The corollary
of chooszng book=duty is llkely to be living in a village; the corollary
of ch0051ng the, contemplatlve iife is likely . to be living in 1solatlon in
the Junglea I should stress that the two roles do not 1nvolve exclusive
empha51s. the v1llage monk is supposed ‘to medztate, and the forest monk

to be learned. But thé roles are just that:  prescriptions for action in
social circumstances, The "book-monk" is o consider it his duty to preserve
(and promulgate) knowledge of Buddhism; the meditator recoguizes no such
claim upon him. But these two roles are, in theory at least, freely chosen,
and may be Abandoned or exchanged Just as a Buddhist monk is in theory free
at any tlme to revert to the status of laytan. {(The constraints on this free-
dom are thée societal pressures which may operate in individual 01rcumstances,
and thus do not concern us here)

_ ‘The duty of the monk towards the 1aity'may, then, be summed up a8 the |
 duty to preach to them and to instruct them in Buddhism. Monasteries have

of course been the traditional schools of Buddhlst countries, and the
1nstruct10n they 1mp1rted went well beyond what wag necessary for the_
preservatlon of the scrzpturesn The invelvement of monks in rltual demanded

. by the Jaity -- an involvement very limited compared to that of a Christian

priest, but nevertheless onerous -~ occurs as an exteénsion of preaching:
germons at funerals, commemorative ceremonies for the dead, the recitation of
sacred texts to avert misfortune. Most of these rituals are obbasions for
the formal and demonstrative presentation of food (and sometimes of
permissible possessions) to monks by the laity, so that they dramatically
illustrate the reciprocity between the Buddhist roles of monk and layman,lg
_ Flnally, there is one other klnd of Buddhist duty which deserves mention.
The Buddha's followers were distinctive nét in rencuncing the world ‘and
becomlng mendlcants, but in the forming an organized community, the Sahgha.
In so far as they were a Social community, they had roles and obligations
towards each other, Monastic duties were called vatta in Pali, and there is
not A, great deal about them in the Canon. That section of the Canon‘devoted
te the extérnals of a monk's 'life, the Vinaya Pitaka, has two main’ parts, of
"whlch one conszsts entirely of an exposition of the rules governing thé life
D of the 1nd1v1dual 19 ‘rules which are but an elsboration of his basic -«
ffrenun01at10ns and abstinences. The other main part deals with the 1ifé of the
- community, but even here many of the formulaticns are negative or in terms
of things permitted, rather than in terms of positive injunctions. Monks are
exhorted to lock after each other when they are sick. Most of their duties
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towards each other, however, are summed up in one chapterzo end the fourteen
heads of this chapter came to be known as the fourteen major duties (duddasa
maha vatcanl) B

Desp;te the term-"major' (or "great'), the duties are laid out in the
detalledmand sometimes even trivial practical terms which are typical of the
whole Vlnaya Pitaka. The fourteen headings are: the duties of a monk
arriving at’a new monaStery; of a resident monk’ /waards arrivals /,
of & monk 1eaV1ng a monastery; _behaviour in a rufectory, on'-an alms round;
of & forest dwelling monkj of lpleanlng / lodgingsi .of using:.a bathroom; of
Washing after defecating;  of using a privy; of sharing a c&ll with one's
preceptor; of a preceptor towards the junior whe shares his cell; of a
teacher towards his pupil; and of a pupil towards his teacher. A teacher
(deariya) is but a surrogate preceptor (upajjhaya), and the relation of each
towards his pupil is identical, so the last two sets of duties are a verbatim
repetition of the previous two. Many of the other ordinances, notably the
precise instructions on cleaning out a cell, are alsc repeated under
different heads. To give the flavour of this material, I quote one paragraph
from the seventeen which describe a monk's duties towards his preceptor
{(with whom he shares a cell); it begins when the two are entering a village,
which would normally be to beg for food.oL

"He should not interrupt the preceptor when he is speaking. (But) if
the preceptor is bordering on an offence, then, speaking himself, he should
warn him, When he is returning, he should make ready a seat, having come back
first; he should set out water for washing the feet, a foot-stool, a foot-
stand; Thaving gone to mest him, he should receive his bowl and robe, he
should give back the inner clothing (given) in return, he should receive
his inner clothing. If a robe is damp with perspiration, he should dry it
for a short time in the surn's warmth, but a robe should not be laid aside
in the warmth. He should fold up the robe. When folding up the robe,
having made the corners turn back four finger~breadths, he should fold up
the robe, thinking 'Mind there is no crease in the middle'. The waietband
should be piaced in a fold {(of the robe). If there is almsfood and the precep=
tor wishes to eat, having given him water, almsfood should be placed near {(him)."

Other duties mentioned in the commentaries include sweeping the monastlc
premises and whitewashing the stupa. But I need not expatiate further on
details of the monastic life, on which there is gcod secondary literature.2e

The kinds of Buddhist duty discussed in this paper may now be
summarized:

A) The true duty of z Buddhist is to progress spiritually towards
Enlightenment,

B) Monks and laymen have certain reciprocal duties.

(i) The laity must meterially support the monks. In harmony with
this purpose, they are exhorted to thrift.

(ii) Monks are to preserve the doctrine (Dhamma) and preach to the laity.

C) From the existence of a monastic community arise certain duties,
minutely prescribed, of monks towards each other.
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If in thie paper I have taken the subject all. the way down
from the lofity generalities and philosophical speculations of Dharma
to the details of how to fold up a monk's robe, this is not only (I hope)
malice or incompetence on my part. It reflects the nature of my subject.
One can never stress enough that Buddhism, for Buddhists, is practical:
there is a goal, and all you need is to get there.  The "big questions”
which interest mest people are the very questions the Buddha refused teo-
andwer. Take care cf yourself, he said, have enough to cat, be sensible;
eschew metaphysics. . Then one day you will find that what has to be done
is done (katam karaniyam)u Taking the words in a more modest sense, _
I hope I may be allowed to end my paper on the same note. Katanm karagiyamn




Footnotes
Abbreviations
AN - Anguttara Nikaya
DA - Digha nlkaya Atthakatha
DN .~ Digha Nikaya. Sm#ll roman numerals are the serial numberu of
the suttas, 1arge roman the volume numbers.
_ISNVf,Sa@yutta‘N;kwyd
1. Compafe Lingat on the dharmasutra tradition: "Pour le samnyﬁsiq on
devra admettre qu'il n'y a plus de rdgle de dharma.' On the other hand,
Lingat shows that in the orthodox tradition a Sudra was not supposed to
become a samnyasin. Les Sources du Droit dans le Systéme Traditionnel
de 1'Inde (Paris etc. 1967). p. 67.
2. Dhammapada 166.
3. DN xxwi.
b, op.cit., £27 = DN IIT, pp. 188-9.
5e 5‘ 7y pe1B82
6. AN. T. 125
7. AN. IV. 269-271.
8. DN II. 85.
9. AN ITI. 45-6
10. AN ITZ. 75-8.
1l. DN. v.
12. DN. T. 135
13. DN. II1.188
1k, Da. IITI. 177
}.50 §_}En In86‘”’?
16. Maharagga p.21
17. On this guesticon see especially Walpola Rahula, History of
Buddhism in Ceylon (Colombo 1956) pp. 158-161
18, For an excellent anthropological study of these complementary roles
today see Jane Bunnag. Buddhist Monk, Buddhist Layman, {(Cambridge
1973) .
19, These rules are known collectively as the paitimakkha.
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20. Gullawvagga VIIT I am grateful to the Ven. W. Rahula for this

reference, and ic Mr. Michael Carrithers for first draW1np my -
attention to the fourteen major clutleuu

2l. Cullavagega, VIII. 1l. 4 Trans., 1.B. Horner, The Book of %he D1501p11ne
vol. V (London 1952} ps Fl2e

22, oo Walpolaw Rahula, op.cit., E.W. Adikaram, Early Hlotory of Buddhism
in Ceylon (Colombo 194673 the books of Sukumar Dutt.




