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A Anguttara Nikaya

D Digha Nikaya

Dhp Dhammapada

Dhp-a Dhammapada Atthakatha

M Majjhima Nikaya

A-a  Manorathapurani, Anguttara Nikaya Atthakatha
M-a  Paparficasudani, Majjhima Nikaya Atthakatha
Pug  Puggqala-pafifiatti

S Samyutta Nikaya

Sn Suttanipata

S-a Sarattha-Pakasini, Samyutta Nikaya Atthakatha
Sv Sumangalavilasini, Digha Nikaya Atthakatha

\% Vinaya Pitaka Mahavagga
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To the memory of the
Venerable Soma Maha Thera
(23. 12. 1898-23.2.1960)



Release
On that happy day that we
The last of Mara see,
And go beyond his sway,
We shall in content stay,
From all desire free
To be or not to be,
Where unrest all does cease,
In depths of endless peace,
Where all that being implies,
Leaving nothing, fully dies.

Soma Thera



Preface

For many years the Venerable Soma Maha Thera and I were interested in what is discussed
in these pages. But, due to various reasons and his sudden death in 1960, a study of them
could not be undertaken until a few months ago.

Early last year the Venerable Nanavira Thera of Bundala and I had many Dhamma
discussions including these questions. This revived my interest once more, and I began to
put whatever material was with me together with what we discussed into some readable
form for my own use. As this study progressed it was possible to add new material. Yet this
was painfully slow work owing to a painful illness I am afflicted with for over a year now.
Fortunately this pain gives way to an extent when engaged in anything that can sustain
one’s interest for sometime. In the circumstances the present study was just what I needed
for my physical condition, and of course for my mental well being as well, for these
questions had long vexed my mind and needed an early solution.

As stated before, this was for my own use. But others thought that what is set forth
here would also keenly interest, and be of some help, to a wide circle of those engaged in the
study and practice of the teaching of the All-Compassionate One. And this has been made
possible through the generosity of Dr. D. Roland D. Weerasuria who has published this
volume for free distribution here and abroad in memory of Mr. Sam Hewavitarne, wishing
him the happiness of Nibbana.

May this act of faith in the Supremely Enlightened One, in His sublime Teaching that
liberates, and in the Community of his Noble Disciples, some of whose attainments are here
described, be to him a source of joy and strength in the journey from here to the goal!

Kheminda Thera,
Vajirarama,
Colombo,
Ceylon,

February 23, 1965.



Preface to the Second Edition

The first edition had been out of print for quite some time. Several dayakas therefore
requested me to bring out a new edition. Due to their keen interest and generosity this new
edition became possible.

Since the publication of the last edition, I have been able to collect more Sutta
references on this subject. I have incorporated them in this edition. I am thankful to those
who helped to bring about this edition.

The Printers, Karunaratne & Sons Ltd., deserve a special word of thanks for the care
and attention shown by them.

Kheminda Thera
Vajirarama,
Colombo,

Sri Lanka
8.6.1992



Path and Fruit

When the commoner (puthujjana) practises serenity (samatha) followed by insight (vipassana)
the path (magga) arises.'

This same teaching is found in four other Suttas in greater detail:

(1) By means of a simile the Venerable Ananda Thera illustrates to Uttiya, the
wanderer, the sole way of transcending the plane of the commoner (puthujjanabhiimi) and of
attaining to that of the Noble Ones (ariyabhiimi). He says, suppose there is a king who has a
border-city well fortified with strong ramparts, towers, and a single entrance guarded by a
wise sentinel, who prevents strangers from entering, and only allows persons known to
enter, the city. As he inspects the path leading round (within the rampart) he will not note
all the joints and openings in those ramparts such as will be big enough to permit a creature
as small as a cat to pass through. But this he would know; “that any bigger creature would
have to pass only through this single entrance.” Continuing, the Venerable Ananda Thera in
answer to Uttiya’s question, “Will the whole world, or a half of it, or a third of it, realise
Nibbana?” says that just as the wise sentinel is not concerned with the question of how
many enter the city, but knows that anyone entering the city does so through this single
entrance, so the Tathagata is concerned only with how Nibbana is realised, and not with the
question of how many realise it. And the Venerable Ananda Thera proceeds, “Whosoever
have gone out, are going out, or will go out, from this world (to Nibbana), all of them have
done so (are doing so, or will do so) by giving up the five hindrances (pafica ntvarane pahaya),
those impurities of the heart that weaken wisdom (cetaso upakkilese pafifiaya dubbalikarane),
having their thoughts well established in the four foundations of mindfulness (catusu
satipatthanesu supatitthitacitta), and having developed in their real essence the seven factors

of wisdom (satta bojjhange yathabhiitam bhavetva).””

' AL 157: ... samathapubbangamam vipassanam bhavayato maggo safijayati (= A-a IIT 143:
samathapubbangamanti samatham pubbangamam purecarikam katva. Maggo safijayatiti pathamo
lokuttaramaggo nibbattati ...).

* A 'V 194-95: Seyyathapi, avuso uttiya, rafifio paccantimam nagaram dalhuddhapam dalhapakaratoranam
ekadvaram. Tatrassa dovariko pandito byatto medhavi afifiatanam nivaretd Aidtanam pavesetd. So tassa
nagarassa samanta anupariyayapatham anukkamati. Anupariyayapatham anukkamamano na passeyya
pakarasandhim va pakaravivaram va, antamaso bilaranikkhamanamattampi. No ca khvassa evam fianam hoti:
ettaka pana imam nagaram pavisanti va nikkhamanti va'ti. Atha khvassa evamettha hoti: ye kho keci olarika
pand imam nagaram pavisanti va nikkhamanti va, sabbe te imina dvarena pavisanti va nikkhamanti va’ti.
Evamevam kho, avuso uttiya, na tathagatassa evam ussukkam hoti: sabbo va tena loko niyati, upaddho va,
tibhago va'ti. Atha kho evamettha tathiagatassa hoti: ye kho keci lokamha niyimsu va niyanti va niyissanti vd,
sabbe te pafica nivarane pahaya cetaso upakkilese pafifiaya dubbalikarane, catiisu satipatthanesu suppati-
tthitacitta, satta bojjhange yathabhititam bhavetva. Evamete lokamha niyimsu va niyanti va niyissanti v ti.



(2) Emphasising as it were this statement of the Venerable Ananda Thera, the
Venerable Sariputta Thera tells the Buddha in the Sampasadaniya Sutta® that he knows,
through the knowledge

that is in conformity with the Dhamma, that all the Supremely Enlightened Ones of
the past, future, and present, all of them realise supreme enlightenment by getting rid of the
five hindrances, those impurities of the heart that weaken wisdom, having their thoughts
well established in the four foundations of mindfulness, and having developed in their real
essence the seven factors of wisdom.

(3) Again the Venerable Sariputta Thera tells the Buddha the same thing in the
Satipatthana Samyutta.*

In both these instances the Buddha commended the Venerable Sariputta Thera and
exhorted him to repeat this teaching again and again to monks, nuns, men and women lay
disciples; so that should there be among them any foolish people who may have doubt and
perplexity regarding the teaching, they might give up their doubt and perplexity.

(4) Finally in the Maha-Parinibbana Sutta® the Venerable Sariputta Thera, shortly
before he and the Buddha passed away, made this same declaration.

The Nibbana of the Buddha, the Pacceka Buddha, and the Arahat, is the same, and so
the method of its attainment is the same. There is no exception. This fact is confirmed by the
Buddha in the Mahasaccaka Sutta and elsewhere.® Having attained to the Sphere of

Nothingness (akincanriayatana) under his first teacher, Alara Kalama, and to the Sphere of

> D III 101: Seyyathapi, bhante, rafifio paccantimam nagaram dalhuddhapam ,03 dalhapakaratoranam
ekadvaram. Tatrassa dovariko pandito byatto medhavi afifiatanam nivaretd, fidtanam pavesetd. So tassa
nagarassa samanta anupariyayapatham anukkamamano na passeyya pakarasandhim va pakaravivaram va
antamaso bilaranikkhamanamattampi. Tassa evamassa— “ye kho keci olarika pand imam nagaram pavisanti va
nikkhamanti va, sabbe te iminava dvarena pavisanti va nikkhamanti va’ti. Evameva kho me, bhante,
dhammanvayo vidito. Ye te, bhante, ahesum atitamaddhanam arahanto sammasambuddha, sabbe te bhagavanto
pafica nivarane pahaya cetaso upakkilese pafifidya dubbalikarane catiisu satipatthanesu suppatitthitacitta, satta
sambojjhange yathabhiitam bhavetva anuttaram sammasambodhim abhisambujjhimsu. Yepi te, bhante,
bhavissanti anagatamaddhanam arahanto sammasambuddha, sabbe te bhagavanto pafica nivarane pahaya
cetaso upakkilese pafifiaya dubbalikarane catiisu satipatthanesu suppatitthitacitta, satta sambojjhange
yathabhiitam bhavetva anuttaram sammasambodhim abhisambujjhissanti. Bhagavapi, bhante, etarahi araham
sammasambuddho pafica nivarane pahdya cetaso upakkilese pafifiaya dubbalikarane catiisu satipatthanesu
suppatitthitacittosatta sambojjhange yathabhiitam bhavetva anuttaram sammasambodhim abhisambuddho.

*S V 160-61: Yepi te bhante ahesum atitamaddhanam arahanto sammasambuddha, sabbe te bhagavanto pafica
nivarane pahaya, cetaso upakkilese pafifidya dubbalikarane, catiisu satipatthanesu suppatitthitacitta, satta
bojjhanige yathabhiitam bhavetva, anuttaram sammasambodhim abhisambujjhimsu. Yepi te, bhante, bhavissanti
anagatamaddhanam arahanto sammasambuddha, sabbe te bhagavanto pafica nivarane pahaya, cetaso upakkilese
pafifidya dubbalikarane, catiisu satipatthanesu suppatitthitacittd, satta bojjhange yathabhtitam bhavetva,
anuttaram sammasambodhim abhisambujjhissanti. Bhagavapi, bhante, etarahi araham sammasambuddho pafica
nivarane pahaya, cetaso upakkilese pafifidya dubbalikarane, catiisu satipatthanesu suppatitthitacitto, satta
bojjhange yathabhiitam bhavetva, anuttaram sammasambodhim abhisambuddho ti. Sadhu sadhu, sariputta!
Tasmatiha tvam, sariputta, imam dhammapariyayam abhikkhanam bhaseyyasi bhikkhiinam bhikkhuninam
upasakanam upasikanam. Yesampi hi, sariputta, moghapurisanam bhavissati tathagate kankha va vimati va,
tesampimam dhammapariyayam sutvd ya tathagate kankha va vimati va sa pahiyissati ti.

*D1I 83.

*M1237.



neither perception nor non-perception (nevasannanasannayatana) under his second teacher,
Uddaka Ramaputta, the Bodhisatta undertook the practice of the most austere forms of
meditation and asceticism. He practised the not-breathing meditation (appanaka jhana). This
only brought him great physical pain; though his mind was unshaken, he did not attain to
his goal. Therefore, giving it up, he began the ascetic practice of not eating. He developed
this to its utmost severity, but in the end had to confess that still he had not found what he
sought. At this stage he asked himself: Could there be another way to enlightenment? It
struck him then that as a child, while his father was engaged in the ploughing festival,
seated in the cool shade of the purple berry tree, aloof from sense desires, aloof from evil
states of mind, he attained the first meditation (pathamajjhana) which is with initial and
sustained application of thought, joy, and ease born of detachment. On considering further:
Could this be the way to enlightenment? He came to the conclusion: This indeed is the way
to enlightenment.

Since he was too weak to do anything immediately, having rested and taken
nourishment, he developed the first meditation (jhana) and so on up to the fourth (jhana).
With this as basis he attained to the knowledge of remembering (his) past lives
(pubbenivasanussatinana), to the knowledge of the passing away and rebirth of beings
(sattaanatn cutupapate fiana), and lastly to the knowledge of the destruction of the cankers
(asavakkhaya fiana).”

Now it will be seen that the not-breathing meditation (appanaka jhana) practice
yielded nothing but severe physical pain, whereas with the first meditation (pathamajjhana)
he was able to replace the hindrances with the meditation factors.® Here it is well to note
that the Bodhisatta put away the five hindrances by developing the first meditation, and not
by any other means. Shortly after his enlightenment the Buddha came to the conclusion
under the Goatherd’s Banyan that the sole way to the purification of beings is the practice of
the four foundations of mindfulness.” And the four foundations of mindfulness begin with a
serenity (samatha) subject of meditation, namely, mindfulness of in-breathing and out-
breathing (anapanasati).

Here, too, the statements of the Venerable Sariputta Thera and of the Venerable
Ananda Thera are confirmed by the Buddha’s own experience in respect of the getting rid of
the five hindrances and of the development of the four foundations of mindfulness.

In the following Sutta the Buddha shows that his followers, too, attain enlightenment
in just the same way as he did under the bodhi tree, namely, by way of the meditations

(jhanas). Here in the simile of the celestial tree he describes in brief the progress of the

"M 1246: ... siya nu kho afifio maggo bodhaya ti? Tassa mayham, aggivessana, etadahosi— ‘abhijanami kho
panaham pitu sakkassa kammante sitaya jambucchayaya nisinno vivicceva kamehi vivicca akusalehi dhammehi
savitakkam savicaram vivekajam pitisukham pathamam jhanam upasampajja viharita. siya nu kho eso maggo
bodhaya ti? Tassa mayham, aggivessana, satanusari vifiianamahosi—eseva maggo bodhaya ti.

$ M 1295: Pathamam kho, avuso, jhanam evam paficangavippahinam paficangasamannagatan-ti.

’SV 185.



disciple of the noble (ariyasavaka) from the time he thinks of leaving home for homelessness
up to the time he destroys the cankers as a Consummate One.

He says:

(1) At which time the disciple of the noble thinks of leaving home for homelessness
he is like the withered leaf of the celestial tree of the Tavatimsa devas.

(2) At which time the disciple of the noble, having cut hair and beard, dons orange
robes, and goes from home to homelessness, he is like the fallen leaves the celestial tree of
the Tavatimsa devas.

(3) At which time the disciple of the noble, aloof from sense-desires ... enters and
abides in the first meditation (pathamam jhanam), he is like the celestial tree in bud.

(4) At which time the disciple of the noble, by the subsidence of applied and
sustained thought ... enters and abides in the second meditation (dutiyam jhanam), he is like
the sharp buds of the celestial tree of the Tavatimsa devas.

(5) At which time the disciple of the noble, with the fading away of joy ... enters and
abides in the third meditation (tatiyam jhanam) he is like the opening buds of the celestial tree
of the Tavatimsa devas.

(6) At which time the disciple of the noble, having put away ease ... and enters and
abides in the fourth (catuttham jhanam), he is like the red lotus-like flowers of the celestial
tree of the Tavatimsa devas.

(7) At which time the disciple of the noble, having destroyed the cankers ... enters
and abides in the realisation (of freedom), he is like the celestial tree of the Tavatimsa devas

in full blossom®.

' A IV 118-19: “Evamevam kho, bhikkhave, yasmim samaye ariyasavako agarasma anagariyam pabbajjaya
ceteti, pandupaldso, bhikkhave, ariyasavako tasmim samaye hoti devanamuva tavatimsanam paricchattako
kovilaro. “Yasmim, bhikkhave, samaye ariyasavako kesamassum ohdretva kasayani vatthani acchadetva
agarasma anagariyam pabbajito hoti, pannapaldso, bhikkhave, ariyasavako tasmim samaye hoti devanamova
tavatimsanam paricchattako kovilaro. “Yasmim, bhikkhave, samaye ariyasavako vivicceva kamehi ...pe...
pathamam jhanam upasampajja viharati, jalakajato, bhikkhave, ariyasavako tasmim samaye hoti devanamva
tavatimsanam paricchattako kovilaro. “Yasmim, bhikkhave, samaye ariyasavako vitakkavicaranam viipasama ...
pe... dutiyam jhanam upasampajja viharati, kharakajato, bhikkhave, ariyasavako tasmim samaye hoti
devanamuva tavatimsanam paricchattako kovilaro. “Yasmim, bhikkhave, samaye ariyasavako pitiya ca viragqa ...
pe... tatiyam jhanam upasampajja viharati, kutumalakajato, bhikkhave, ariyasavako tasmim samaye hoti
devanamuva tavatimsanam paricchattako kovilaro. “Yasmim, bhikkhave, samaye ariyasavako sukhassa ca pahana
dukkhassa ca pahana ...pe... catuttham jhanam upasampajja viharati, korakajato, bhikkhave, ariyasavako
tasmim samaye hoti devanamova tavatimsanam paricchattako kovilaro. “Yasmim, bhikkhave, samaye
ariyasavako asavanam khaya ...pe... sacchikatvd upasampajja viharati, sabbaphaliphullo, bhikkhave,
ariyasavako tasmim samaye hoti devanamva tavatimsanam paricchattako kovilaro. “Tasmim, bhikkhave,
samaye bhummia deva saddamanussaventi— ‘eso itthannamo ayasma itthannamassa ayasmato saddhivihariko
amukamha gama va nigama va agarasma anagariyam pabbajito dsavanam khaya anasavam cetovimuttim
paiifiqvimuttim dittheva dhamme sayam abhififid sacchikatvd upasampajja viharati'ti. Bhummanam devanam
saddam sutva catumaharajika deva ...pe... tavatimsa devd... yama devad... tusitd devd... nimmanarati deva. ..
paranimmitavasavatti deva. .. brahmakayika deva saddamanussaventi— ‘eso itthannamo ayasma itthannamassa
ayasmato saddhivihariko amukamha gama va nigama va agarasma anagariyam pabbajito dsavanam khaya
andsavam cetovimuttim panifiavimuttim dittheva dhamme sayam abhififia sacchikatvd upasampajja viharati'ti.
Itiha tena khanena tenamuhuttena yava brahmaloka saddo abbhuggacchati, ayamanubhavo khindsavassa
bhikkhunoti.



Another thing that is evident from these experiences of the Buddha is that meditation
(jhana) taught in the Dhamma is not the same as those that are taught outside it. The not-
breathing meditation (appanaka jhana) was not capable of removing the hindrances .

Meditation (jhana) may vary in strength according to the individual. In an unskilful
beginner, as illustrated in the simile of the foolish mountain cow' it is very weak; so weak
that one is not able to repeat it. This cow thinks of going to where it had not been before,
eating grass it had never eaten before, and drinking water it had not drunk before. And in
trying to do it it raises its hind foot before establishing itself firmly on its fore leg. Thus it is
neither able to get to the place it had not been before, nor eat the grass it had not eaten
before, nor drink the water it had not drunk before. Nor is it able to return to where it was
before. Just so is it when a foolish unskilful monk, aloof from sense-desires, aloof from evil
states of mind attains to the first meditation (jhana) which is with initial and sustained
application of thought, joy, and ease born of detachment; but he does not pursue, develop,
or cultivate that sign and establish it well. In spite of it this foolish, unskilful monk attempts
to attain the second meditation by the subsidence of applied and sustained thought, and
fails, because he does not know how to do it. Then, trying to re-enter the first meditation he
fails in this too. He is called one who has fallen in both ways, one who has deteriorated in
both ways. In short, he gained the first meditation once, neglected to gain facility in re-
entering it, and so lost it altogether. The Buddha goes on to say that only if one pursues,
develops, and cultivates the first meditation is it possible for him to attain to the second
meditation and so forth.

This Sutta shows the possibility of one attaining the first meditation, and thereby to
the temporary abandonment of the five hindrances, and also the possibility of falling away
from it due to negligence. There is also the third possibility of gaining facility in the practice
of meditation. In the noble path (ariyamagga) meditation (jhana) manifests itself as controlling
faculty (indriya) power (bala) and right concentration (sammasamadhi)."

The importance of meditation (jhana) is further stressed in the following Sutta:
“Monks, just as the clear cloud-free autumn sun rising in the sky, and dispersing all
darkness from the heavens, fills it with splendour, shines forth, and illumines it, so, monks,
there arises in the noble disciple the faultless, stainless eye of wisdom. Together with this

arising, monks, three fetters of the noble disciple are put away: Belief in self, doubt, and

T ATV 418.

> SV 196: (a) kattha ca, bhikkhave, samadhindriyam datthabbam? catiisu jhanesu—ettha samadhindriyam
datthabbam; (b) S V,198: Katamaiica, bhikkhave, samadhindriyam? Idha, bhikkhave, ariyasavako
vossaggarammanam karitvd labhati samadhim, labhati cittassa ekaggatam— idam vuccati, bhikkhave,
samadhindriyam. (c) SV 220: Evameva kho, bhikkhave, yam saddhindriyam tam saddhabalam, yam
saddhabalam tam saddhindriyam, ... yam pafifiindriyam tam pafifid-balam, yam pafifiabalam tam
pafifiindriyam.

(d) A1V 4: Katamadica, bhikkhave, samadhibalam? Idha, bhikkhave, ariyasavako vivicceva kamehi ... catuttham
jhanam upasampajja viharati. (e) A 111, 12 Kattha ca, bhikkhave, samadhibalam datthabbam? Catiisu jhanesu.
(f) D II 313: Katamo ca, bhikkhave, sammasamadhi? Idha, bhikkhave, bhikkhu vivicceva kamehi vivicca
akusalehi dhammehi savitakkam savicaram vivekajam pitisukhampathamam jhanam upasampajja viharati. ...



belief in rites and ceremonies. Further he quits two things: Covetousness and ill-will. Then,
aloof from sense-desires, aloof from evil states of mind, he attains to, and abides in, the first
meditation which is with initial and sustained application of thought, joy, and ease born of
detachment. Should a noble disciple pass away at this time, there is no Fetter bound by
which he would return to this world.” The commentary says: “In this sutta the jhana-non-
returner (jhananagami) is spoken of”

Further the Buddha says: “Just as the Ganges flows, slopes, inclines to the east, just
so does a monk, by developing and practising the four meditations (jhana), flow, slope, and
incline to Nibbana."”

Thus the work he began as a commoner with the temporary abandonment of the five
hindrances, which now as a Consummate One he completely destroys with the attainment
of the five aggregates of the learning-ender (asekha), that is to say, virtue, concentration,
wisdom, freedom, and the knowledge and vision of that freedom™ is in no small measure
due to meditation (jhana).

Meditation (jhana) is therefore essential to the journey from here to the other shore. It
is not to be treated lightly with sweeping statements like “It is found in outside (bahira)
teachings, too, and so is not important.” We have seen how the Bodhisatta rejected the
meditation taught by his former teachers who were outsiders (bahiraka), and the not-
breathing meditation which, too, is an outside teaching, to follow the first meditation (jhana)
which finally led him to supreme enlightenment. Just as kamma, araha, nibbana and so on are
not quite the same as those taught in other teachings which use these same words, so is
meditation (jhana) in the Dhamma different from meditation (jhana), taught elsewhere. They

are not identical.

' A 1242: Seyyathapi, bhikkhave, saradasamaye viddhe vigatavalahake deve adicco nabham abbhussakkamano
sabbam akasagatam tamagatam abhivihacca bhasate ca tapate ca virocati ca. “Evamevam kho, bhikkhave, yato
ariyasavakassa virajam vitamalam dhammacakkhum uppajjati saha dassanuppada, bhikkhave, ariyasavakassa
tini samyojanani pahiyanti sakkayaditthi, vicikiccha, silabbataparamiso. Athaparam dvihi dhammehi niyyati
abhijjhaya ca byapadena ca. So vivicceva kamehi vivicca akusalehi dhammehi savitakkam savicaram vivekajam
pitisukham pathamam jhanam upasampajja viharati. Tasmim ce, bhikkhave, samaye ariyasavako kalam kareyya,
natthi tam samyojanam yena samyojanena samyutto ariyasavako puna imam lokam agaccheyya ti (= A-a Il

2. (a) S V 307-8: Pasicimani, bhikkhave, uddhambhagiyani samyojanani. Katamani pafica? Riparago,
arfiparago, mano, uddhaccam, avijja— imani kho, bhikkhave, paficuddhambhagiyani samyojanani. Imesam kho,
bhikkhave, paficannam uddhambhagiyanam samyojananam abhififiaya parififidya parikkhayaya pahanaya
cattaro jhana bhavetabba. Katame cattaro? Idha, bhikkhave, bhikkhu vivicceva kamehi ...

' (@) A V 16: Paficangavippahino, bhikkhave, bhikkhu paiicangasamannagato imasmim dhammavinaye ‘keval
vusitavd uttamapuriso’ti vuccati. Kathafica, bhikkhave, bhikkhu paficangavippahino hoti? Idha, bhikkhave,
bhikkhuno kamacchando pahino hoti, byapado pahino hoti, thinamiddham pahinam hoti, uddhaccakukkuccam
pahinam hoti, vicikiccha pahina hoti. Evam kho, bhikkhave, bhikkhu paficangavippahino hoti. Kathafica,
bhikkhave, bhikkhu paficangasamanndagato hoti? Idha, bhikkhave, bhikkhu asekhena stlakkhandhena
samannagato hoti, asekhena samadhikkhandhena samanndagato hoti, asekhena pafifiakkhandhena samannagato
hoti, asekhena vimuttikkhandhena samannagato hoti, asekhena vimuttifianadassanakkhandhena samannagato
hoti. Evam kho, bhikkhave, bhikkhu paficanigasamannagato hoti.



Now let us consider the process of passing over from the plane of the commoner
(puthujjanabhiimi) to that of the Noble Ones (ariyabhiimi); in other words the last acts of the
practiser as a commoner and his first acts as a Noble One (ariya). This is very clearly,
forcefully, and succinctly stated, shorn of all complexities that tend to becloud the eye of
understanding, in the Okkantika Samyutta."” At this stage the commoner needs, in addition
to virtue (sila) and the abandonment of the five hindrances (paficanivarana pahana) previously
attained, either faith (saddha), or wisdom (paiifia), to an extent (mattaso), as the case may be,
according to the character of the individual. The eye, ear, nose, tongue body, and mind are
impermanent, changeable, and fickle. One who has faith in this teaching, and is firmly
resolved in it, is called faith-striver (saddhanusari). He has entered the right path
(sammattaniyama), entered the plane of the worthy (sappurisabhiimi), having transcended the
plane of the commoner (puthujjanabhiimi). One who with wisdom finds pleasure to an extent
in these teachings, is called dhamma-striver a (dhammanusari). He, too, has entered the right
path, entered the plane of the worthy, having transcended the plane of the commoner.

Both these individuals are incapable of doing any action which will result in rebirth
in hell, in the animal world, and in the realm of the manes. They are also incapable of
passing away without realising the fruit of Stream-Entrance (sotapattiphala). He who knows
and sees these teachings thus is called Stream-Entrant and is not liable to sink into evil states
of existence, but is certain of proceeding towards enlightenment.

What is briefly expressed in this last sentence is taught in greater detail in another

Sutta of the Samyutta Nikaya." There the Buddha describes the following six persons: (1)

'S S II 225: Cakkhum, bhikkhave, aniccam viparinami afifiathabhavi; sotam aniccam viparindmi afifiathabhavi;
ghanam aniccam viparinami afifiathabhavi; jivha anicca viparinami afifiathabhavt; kayo anicco viparinami
afifiathabhavi; mano anicco viparinam? afifiathabhavi. Yo, bhikkhave, ime dhamme evam saddahati adhimuccati,
ayam vuccati saddhanusari, okkanto sammattaniyamam, sappurisabhiimim okkanto, vitivatto
puthujjanabhtimim; abhabbo tam kammam katum, yam kammam katvd nirayam va tiracchanayonim va
pettivisayam va upapajjeyya; abhabbo ca tava kalam katum yava na sotapattiphalam sacchikaroti.

' (a) SV 376: Idha, mahanama, ekacco puggalo buddhe aveccappasadena samannagato hoti — itipi so bhagava. ..
pe... satthia devamanussanam buddho bhagavati. Dhamme...pe... sanghe...pe... hasapafifio javanapafifio
vimuttiya ca samannagato. So asavanam khaya andsavam cetovimuttim pafifiavimuttim dittheva dhamme
sayam abhififid sacchikatva upasampajja viharati. Ayampi kho, mahanama, puggalo parimutto niraya
parimutto tiracchanayoniya parimutto pettivisaya parimutto apayaduggativinipata.

Idha pana, mahanama, ekacco puggalo buddhe aveccappasadena samannagato hoti — itipi so bhagava. . .pe. ..
sattha devamanussanam buddho bhagavati. Dhamme.. .pe... sanghe...pe... hasapafifio javanapafifio na ca
vimuttiya samannagato. So paficannam orambhagiyanam samyojananam parikkhaya opapatiko hoti tattha
parinibbayt anavattidhammo asma loka. Ayampi kho, mahanama, puggalo parimutto niraya parimutto
tiracchanayoniya parimutto pettivisayd parimutto apayaduggativinipata.

Idha pana, mahanama, ekacco puggalo buddhe aveccappasadena samannagato hoti — itipi so bhagava. . .pe. ..
sattha devamanussanam buddho bhagavati. Dhamme.. .pe... sanghe...pe... na hasapafifio na javanapafifio na ca
vimuttiya samanndgato. So tinnam samyojananam parikkhaya ragadosamohanam tanutta sakadagami hoti,
sakideva imam lokam agantva dukkhassantam karoti. Ayampi kho, mahanama, puggalo parimutto niraya
parimutto tiracchanayoniya parimutto pettivisaya parimutto apayaduggativinipata.

Idha pana, mahanama, ekacco puggalo buddhe aveccappasadena samannagato hoti — itipi so bhagava. . .pe...
sattha devamanussanam buddho bhagavati; dhamme. . .pe... sanghe...pe... na hasapafifio na javanapafifio na ca
vimuttiya samannagato. So tinnam samyojananam parikkhaya sotapanno hoti avinipatadhammo niyato
sambodhiparayanoti. Ayampi kho, mahanama, puggalo parimutto niraya parimutto tiracchanayoniya



The Consummate One who, is possessed of intelligent faith in the Buddha, (buddhe
aveccappasadena samannagato) the Dhamma, and the Sangha: is possessed of joyous wit, quick
wit and freedom; and having destroyed the cankers is mind-freed (cetovimutta), wisdom-
freed (pafifiavimutta), and freed (parimutta) from rebirth in the four evil states of existence; (2)
the Non-Returner who, is possessed of the first five qualities mentioned above but is not
possessed of freedom, has destroyed the five lower fetters, will be reborn spontaneously in
the pure abodes attaining parinibbana there, and is freed (parimutta) from rebirth in the four
evil states of existence; (3) the Once-Returner who, is possessed of the first three qualities but
not the last three, has destroyed three fetters and reduced lust, hate and ignorance, returns
once more to this world and accomplishes the destruction of ill, and is freed (parimutta) from
rebirth in the four evil states of existence; (4) the Stream-Entrant who, is possessed of the
first three qualities but not of the last three, has destroyed three fetters, is assured of going
through to enlightenment, and is freed (parimutta) from rebirth in the four evil states of
existence; (5) the dhamma-striver, who though he is not possessed even of intelligent faith in
the Buddha, the Dhamma, and the Sangha, (na heva kho Buddhe aveccappasadena samannagato
hotI na dhamme na sanghe) nor is possessed of joyous wit, quick wit, and freedom, yet has the

controlling faculties of faith, energy, mindfulness, concentration, and wisdom; he is one who

parimutto pettivisaya parimutto apayaduggativinipata.

‘Idha pana, mahanama, ekacco puggalo na heva kho buddhe aveccappasidena samannagato hoti... na
dhamme...pe... na sanghe...pe... na hasapafifio na javanapafifio na ca vimuttiya samannagato. Api cassa ime
dhamma honti — saddhindriyam, viriyindriyam, satindriyam, samadhindriyam, pafifiindriyam.
Tathagatappavedita cassa dhamma pafifidya mattaso nijjhanam khamanti. Ayampi kho, mahanama, puggalo
agantd nirayam aganta tiracchanayonim aganta pettivisayam aganta apayam duggatim vinipatam.

Idha pana, mahanama, ekacco puggalo na heva kho buddhe aveccappasiadena samannagato hoti... na dhamme...
pe... na sanghe...pe... na hasapafifio na javanapafifio na ca vimuttiya samannagato, api cassa ime dhamma
honti saddhindriyam...pe... pafifiindriyam. Tathagate cassa saddhamattam hoti pemamattam. Ayampi kho,
mahanama, puggalo agantd nirayam aganta tiracchanayonim aganta pettivisayam aganta apayam duggatim
vinipatam.

(b) D III 227 / Dialogues 111218 Cattari sotapattiyangani — sappurisasamsevo, saddhammassavanam,
yonisomanasikaro, dhammanudhammappatipatti.

“Cattari sotapannassa angani. Idhavuso, ariyasavako buddhe aveccappasadena samannagato hoti — ‘itipi so
bhagava araham sammasambuddho vijjacaranasampanno sugato lokavidii anuttaro purisadammasarathi sattha
devamanussanam buddho, bhagava'ti. Dhamme aveccappasadena samannagato hoti — ‘svakkhato bhagavata
samanndagato hoti — ‘suppatipanno bhagavato savakasangho ujuppatipanno bhagavato savakasangho
fiayappatipanno bhagavato savakasangho samicippatipanno bhagavato savakasangho yadidam cattari
purisayugani attha purisapuggald, esa bhagavato savakasangho ahuneyyo pahuneyyo dakkhineyyo
afijalikaraniyo anuttaram pufifiakkhettam lokassa’ti. Ariyakantehi silehi samanndagato hoti akhandehi
acchiddehi asabalehi akammasehi bhujissehi vififiuppasatthehi aparamatthehi samadhisamvattanikehi.

(c) SV 404 (Kindred Sayings V345: (I) Cattarimani, bhikkhave, sotapattiyangani. Katamani cattari?
Sappurisasamsevo, saddhammassavanam, yonisomanasikaro, dhammanudhammappatipatti — imani kho,
bhikkhave, cattari sotapattiyangant ti

(d) SII 68 (Kindred Sayings I1 481: (2) Yato kho, gahapati, ariyasavakassa pafica bhayani verani viipasantani
honti, catiihi ca sotapattiyangehi samannagato hoti...

(Sotapattiyangehiti duvidham sotapattiya angam, yam pubbabhage sotapattipatilabhaya samvattati,
“sappurisasamsevo saddhammassavanam yonisomanasikaro dhammanudhammappatipatti”’ti (di. ni. 3.311)
evam agatam, patiladdhagunassa ca sotdpattim patva thitassa angam, yam sotapannassa angantipi vuccati,
buddhe aveccappasadadinam etam adhivacanam. S-a 11 72)



with wisdom finds pleasure to an extent in the teachings proclaimed by the Tathagata. Even
he shall not go (aganta) to the four evil states of existence; (6) the faith-striver who though he
is not possessed even of intelligent faith in the Buddha, the Dhamma, and the Sangha, nor is
possessed of joyous wit, quick wit, and freedom, yet has the five controlling faculties of
faith, energy, mindfulness, concentration, and wisdom; he has only mere faith in, and mere
affection for, the teachings proclaimed by the Tathagata. Even he, too, shall not go (aganta) to
the four evil states of existence.

It will be seen that the last two persons mentioned above, the dhamma-striver, and-
the faith-striver, unlike the Consummate One, the Non-Returner, the Once-Returner, and the
Stream-Entrant, have not even intelligent faith in the Three Jewels (tiratana), and are without
joyous wit and quick wit. They are not freed (parimutta) from, but shall not go (aganta) to, the
four evil states of existence. This is because they are Noble Ones (ariya) who have but just
left the plane of the commoner (puthujjanabhiimi), and have work to do with diligence
(appamadena karaniyam) before attaining the fruit of Stream-Entrance (sotapattiphala), the
attainment of which alone assures freedom from these four evil states of rebirth. It takes
place in this very life, the latest being at death.

These two path-attainers (magga-labhi) are likened to a tender calf just born. The
Buddha says that long ago there was a prudent neat-herd of Magadha. In the last month of
the rainy season, having examined the hither bank of the Ganges he made his herd to cross
over at a ford to Vedeha on the thither bank. First he had the sires, the leaders, cross over in
safety to the thither bank; then the sturdy bulls and young steers who also crossed to the
thither bank in safety; next the young bulls and young cows, and they too crossed to the
thither bank in safety; following them came the lean and weaker calves who also crossed
over to the thither bank in safety. And on that occasion, long ago, there was a tender calf
born just then, which also cut across the stream drawn by its mother’s mooing. The Buddha
likens the dhamma-striver and the faith-striver to that tender calf, which though born just

then was able to cut across the stream and reach the thither bank in safe’cy.17

M 1 225: Bhittapubbam, bhikkhave, magadhako gopalako sappafifiajatiko, vassanam pacchime mase
saradasamaye, samavekkhitva gangaya nadiya orimam tiram, samavekkhitoa parimam tiram, tittheneva gavo
pataresi uttaram tiram suvidehanam. So pathamam pataresi ye te usabha gopitaro goparinayaka. Te tiriyam
gangaya sotam chetva sotthind param agamamsu. Athapare pataresi balavagavo dammagavo. Tepi tiviyam
gangaya sotam chetva sotthind param agamamsu. Athapare pataresi vacchatare vacchatariyo. Tepi tiriyam
gangaya sotam chetva sotthind param agamamsu. Athapare pataresi vacchake kisabalake. Tepi tiriyam gangaya
sotam chetva sotthind param agamamsu. Bhiitapubbam, bhikkhave, vacchako tarunako tavadeva jatako
matugoravakena vuyhamano, sopi tiriyam gangaya sotam chetva sotthina param agamasi. Tam kissa hetu?
Tatha hi so, bhikkhave, magadhako gopalako sappanifiajatiko, vassanam pacchime mase saradasamaye,
samavekkhitva gangaya nadiya orimam tiram, samavekkhitvd parimam tiram, tittheneva gavo pataresi uttaram
tiram suvidehanam. Evameva kho, bhikkhave, ye hi keci samana va brahmana va kusala imassa lokassa kusala
parassa lokassa, kusald maradheyyassa kusald amaradheyyassa, kusala maccudheyyassa kusala
amaccudheyyassa, tesam ye sotabbam saddahatabbam mafifiissanti, tesam tam bhavissati digharattam hitaya
sukhaya. Seyyathapi, bhikkhave, ye te usabha gopitaro goparinayaka te tiriyam gangaya sotam chetva sotthing
param agamamsu, evameva kho, bhikkhave, ye te bhikkhii arahanto khinasava vusitavanto katakaraniya
ohitabhara anuppattasadattha parikkhinabhavasamyojana sammadafifid vimutta, te tiriyam marassa sotam
chetva sotthina param gata. Seyyathapi te, bhikkhave, balavagavo dammagavo tiriyam gangaya sotam chetva



As such work has just begun for the dhamma-striver and the faith-striver, they have
much to do yet. And this is stressed in the Kitagiri and other Suttas."” There the Buddha
says: I do not say of all monks that that they should act with diligence. Nor do I not say of all
that they should not act with diligence. Those monks who are Consummate Ones, who have
destroyed the cankers (khindsava), perfected (vusitava), done what had to be done
(katakaraniya) laid down the burden (ohitabhara), won to the goal (anuppattasadattha),
destroyed the fetters of the states of existence (parikkhinabhavasamyojana), are freed by utmost
knowledge (samma-d-annavimutta), of such monks as these I do not say that they should act

with diligence. What is the reason? They have acted with diligence, and so are incapable of

sotthind param agamamsu, evameva kho, bhikkhave, ye te bhikkhii paficannam orambhagiyanam samyojananam
parikkhaya opapatika tattha parinibbayino andvattidhamma tasma loka, tepi tiriyam marassa sotam chetvd
sotthind param gamissanti. Seyyathapi te, bhikkhave, vacchatara vacchatariyo tiriyam gangaya sotam chetva
sotthind param agamamsu, evameva kho, bhikkhave, ye te bhikkhii tinnam samyojananam parikkhaya
ragadosamohanam tanuttd sakadagamino sakimdeva imam lokam agantva dukkhassantam karissanti, tepi
tiriyam marassa sotam chetvd sotthind param gamissanti. “*Seyyathapi te, bhikkhave, vacchaka kisabalaka
tiriyam gangaya sotam chetvd sotthina param agamamsu, evameva kho, bhikkhave, ye te bhikkhi tinnam
samyojananam parikkhaya sotapanna avinipatadhamma niyata sambodhiparayana, tepi tiriyam marassa sotam
chetva sotthina param gamissanti. Seyyathapi so, bhikkhave, vacchako tarunako tavadeva jatako
matugoravakena vuyhamano tiriyam gangaya sotam chetvd sotthina param agamdasi, evameva kho, bhikkhave,
ye te bhikkhii dhammanusarino saddhanusarino, tepi tiriyam marassa sotam chetva sotthing param gamissanti.
' (a) M 1 477: Sattime, bhikkhave, puggala santo samvijjamand lokasmim. Katame satta? Ubhatobhagavimutto,
pafifiqvimutto, kayasakkhi, ditthippatto, saddhavimutto, dhammanusari, saddhanusari.
(b) M-a III 187: Sattime, bhikkhave, puggalati idha kim dasseti? Yesam appamadena karaniyam natthi, te dove
honti. Yesam atthi, te paficati evam sabbepi ime satta puggald hontiti imamattham dasseti.
(c) M 1478-79: Katamo ca, bhikkhave, puggalo ditthippatto? 1dha, bhikkhave, ekacco puggalo ye te santa
vimokkha atikkamma riipe aruppa te na kayena phusitvd viharati, pafifidya cassa disva ekacce asava parikkhina
honti, tathagatappavedita cassa dhamma pafifidya vodittha honti vocarita. Ayam vuccati, bhikkhave, puggalo
ditthippatto. Imassapi kho aham, bhikkhave, bhikkhuno ‘appamadena karantya’nti vadami. Tam kissa hetu?
Appeva nama ayamayasma anulomikani sendasanani patisevamano kalyanamitte bhajamano indriyani
samannanayamano — yassatthaya kulaputtda sammadeva agarasma anagariyam pabbajanti tadanuttaram —
brahmacariyapariyosanam dittheva dhamme sayam abhififia sacchikatva upasampajja vihareyyati! Imam kho
aham, bhikkhave, imassa bhikkhuno appamadaphalam sampassamano ‘appamadena karaniya nintti vadami.
“Katamo ca, bhikkhave, puggalo saddhavimutto. Idha, bhikkhave, ekacco puggalo ye te santi vimokkha
atikkamma riipe aruppa te na kayena phusitod viharati, pafifiaya cassa disvd ekacce asava parikkhing honti,
tathagate cassa saddha nivittha hoti milajata patitthita. Ayam vuccati, bhikkhave, puggalo saddhavimutto. ...
“Katamo ca, bhikkhave, puggalo dhammanusari? Idha, bhikkhave, ekacco puggalo ye te santa vimokkha
atikkamma riipe aruppa te na kayena phusitoa viharati, pafifiaya cassa disvd ekacce asava parikkhing honti,
tathagatappaveditd cassa dhamma pafifidya mattaso nijjhanam khamanti, api cassa ime dhamma honti,
seyyathidam — saddhindriyam, viriyindriyam, satindriyam, samadhindriyam, pafifiindriyam. Ayam vuccati,
bhikkhave, puggalo dhammanusari. ...
“Katamo ca, bhikkhave, puggalo saddhanusari? 1dha, bhikkhave, ekacco puggalo ye te santd vimokkha
atikkamma riipe aruppa te na kayena phusitod viharati, pafifidya cassa disva ekacce asava parikkhina honti,
tathagate cassa saddhamattam hoti pemamattam, api cassa ime dhamma honti, seyyathidam — saddhindriyam,
viriyindriyam, satindriyam, samadhindriyam, pafifiindriyam. Ayam vuccati, bhikkhave, puggalo saddhanusari.
.. ‘appamadena karaniya ntntti vadami.
(d) SIV 124 Ye ca kho te, bhikkhave, bhikkhii sekkha appattamanasa anuttaram yogakkhemam patthayamana
viharanti, tesaham, bhikkhave, bhikkhiinam chasu phassayatanesu appamadena karaniyanti vadami.
(e) M 19 So idai dukkha 'nti yoniso manasi karoti, ‘ayai dukkhasamudayo 'ti yoniso manasi karoti, ‘ayai
dukkhanirodho’ti yoniso manasi karoti, ‘ayai dukkhanirodhagdamini papipada’ti yoniso manasi karoti. Tassa
evai yoniso manasikaroto t10i saiyojandni pahiyanti — sakkdayadipphi, vicikiccha, silabbataparamdso. Ime
vuccanti, bhikkhave, dasava dassana pahatabba.



negligence. But of such monks who are learners (sekha), having not attained to perfection, yet
wishing to attain to the incomparable and uttermost security, I say that they have to act with
diligence. What is the reason? Seeing that these venerable ones, while resorting to suitable
dwellings, associating with good friends, controlling the faculties of sense, will realise, here
and now, that fruit of diligence (appamadaphalam) for the sake of which young men of good
family rightly go forth from home to homeless life, entering dwell in it.

The Buddha says further that there are seven persons: (1) freed in both ways, (2)
wisdom-freed, (3) body-witness, (4) won to view, (5) faith-freed, (6) dhamma-striver, and (7)
faith-striver. The first two, being Consummate Ones, the Buddha says that they have
accomplished their work with diligence, and are incapable of negligence. This is because
they have nothing more to do. But the remaining five, he says, need to be diligent. The third,
the fourth, and the fifth, besides other attainments, have by wisdom seen that some of the
cankers have been exhausted (pafifidya ¢’ assa disva ekacce asava parikkhina honti). But the sixth
and the seventh, the dhamma-striver and the faith-striver, have, besides other things, seen
by wisdom that the cankers are not exhausted (pafifidya ¢’ assa disva asava aparikkhina honti).
Now it will take time, more than one thought-moment, to note this very important fact on
attaining the first path.

The commentary agreeing with the Sutta says: “Thus among those persons by whom
work has to be done with diligence are the three learners who have attained the paths and
the fruits (patividdhamaggaphalasekha). Resorting to suitable dwellings, associating with good
friends, harmonising faith and the other controlling faculties, they gradually reach the
consummate state (arahatta). Thus the meaning of the text concerning them is as they are.
Finally the two who have attained to the path of Stream-Entrance (sotapattimaggasamangino)
as befitting that path resort to a suitable dwelling, associate with good friends, and bring
faith and the other controlling faculties into harmony. By resorting to (suitable dwellings),
associating with (good friends), and harmonising (the controlling faculties) for the sake of
attaining the three higher paths, they will gradually reach the consummate state.

Here it will be noted that “the two who have attained to the path of Stream-Entrance,
are said to be ”attaining the higher paths,” thus skipping the immediately following fruit,
which is the fruit of Stream-Entrance (sotapattiphala). This will be discussed at length later.
The commentary continues: “the disputant (vitandavadi) taking this very text says that the
supramundane path does not consist of one thought-moment but of many thought-
moments. He is one who should be told: ‘If when with one thought-moment he resorts to a
dwelling, with another associates with good friends, with yet another harmonises the
controlling faculties, and the path-thought is another, you say that the path consists not of
one thought-moment but of many. This being so, he who resorts to a dwelling, sees blue-
hued mountains and forest; hears the sounds of animals and birds; smells the scent of
flowers, and fruit both big and small; drinking beverages tastes their flavour; and sitting and

lying down contacts tangibles. Thus these should be composed of the fivefold consciousness



and the supramundane. Now if you accept this you quarrel with the Teacher. The fivefold
consciousness group is said by the Teacher to be always indeterminate. That which is
endowed with good and bad is rejected (since) the Supramundane path is always good.”

“Therefore, saying, ‘Renounce this talk,” he should be remonstrated with on it. If this
declaration is not accepted, he should be dismissed saying, ‘Go right early to the monastery
and entering it partake of some rice-gruel.”””

Here the commentary attributes to the disputer (vitandavadi) the statement that the
path does not consist of one thought-moment but of many; then forces him to admit that he
is mistaken on the ground that he is quarelling with the Teacher (satthara). Had the disputer
been free to explain himself he would probably have requested the production of any sutta
passage which teaches that the path consists of one thought-moment, as is usually done by
the commentary in such cases. For instance, it says, “He should be told, ‘cite the sutta.””
And this is said in connection with this very question: whether the path consists of one
thought-moment or of many. In fact there is the Anguttara Sutta quoted at the beginning of
this article where the Venerable Ananda Thera says: “Here, friends, a monk develops insight
preceeded by serenity the path is born. He pursues that path, develops, and practises it. In
him thus pursuing, developing, and practising that path, the fetters are put away, and the
latencies cease.”"”

The commentary thinks otherwise: “Insight preceeded by serenity: Serenity going
before, leading. The path is born—the first Supramundane path arises. He (pursues) that
path—there is no pursuing and so on of the one thought-moment path; however while

producing the second path and so on that is pursued, developed, and cultivated.””

¥ M-a 11 192 : Iti imesu appamadena karaniyesu puggalesu tayo patividdhamaggaphala sekha. Tesu
anulomasenasanam sevamand kalyanamitte bhajamana indriyani samannanayamana anupubbena arahattam
ganhanti. Tasma tesam yathathitova paliattho. Avasane pana dve sotapattimaggasamangino. Tehi tassa
maggassa anulomasenasanam sevitam, kalyanamitta bhajita, indriyani samannanitani. Upari pana tinnam
magganam atthaya sevamand bhajamand samannanayamana anupubbena arahattam papunissantiti ayamettha
paliattho.

Vitandavadi pana imameva palim gahetva: lokuttaramaggo na ekacittakkhaniko, bahucittakkhaniko ti vadati. So
vattabbo yadi afifiena cittena sendsanam patisevati, afifiena kalyanamitte bhajati, afifiena indriyani
samannaneti, afifiam maggacittanti sandhaya tvam na ekacittakkhaniko maggo, bahucitt